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IDEAS TO LIVE BY...
Harry Emerson Fosdick suggested in one of
his sermons that one of his chief concerns
was "that he should somehow miss being used by the great ideas of his time." He men tioned what a great seer had said: "The
greatest hour in a person' s life is when [he or
she] turns the corner of a street and runs into
a new idea. That is certainly the greatest hour
in many a youth's life, especially if, as the
youth faces that truth or cause, there rises in
[hir:1or her] the invincible conviction that [he
or she] belongs to it."
The aim of the writers in this issue is to
share with you some of the ideas that have
used us and that we have used in trying to
find meaning in the experiences of our
lives-s ome of the anchors and handles to
which we cling in trying to make sense of the
world we live in.
Some of us have realized the dreams that
took hold of us in our college years; some of
us have not. Some of us have flown "to
worlds we never knew existed" -as envisioned by Richard Richardson in his "Remarks to
a Graduating Class"; some of us have had to
be content with second-best. As Paul, we
wanted Bythinia but ended up in Troas. All of
us have failed in many ways. Most of us have
known pain, discouragement, shame, and
crises in faith. Again, as Paul, we often do
what we know not to do and just as often fail
to do what we know we should do .
As we have written, we have remembered
with nostalgia the joys of our college years,
with gratitude the teachers or others who inspired us with a love for learning and truth,
and with even deeper appreciation those
who have loved us in spite of our weaknesses
and sins and have undergirded our lives with
love of God and the assurance that comes
through Jesus that nothing can separate us
from His concern.
We congratu late
you
on your
achievements. We commend to you the
power of faith in Jesus Christ and the comfort
of His love as ideas great enough to use and
be used by.

- the Editor

By Richard J. Richardso n
A FAITH TO LIVE BY
By J.P. Sanders
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A SPECIAL ISSUE
Many of you who read this issue of MISSION JOURNAL will be graduating this year. This is our
way of saying "Congratulations"
and of introducing you to a journal that we believe will be helpful
to you on your pilgrimage of faith.

RemarksTo A Graduating Class
By RICHARDJ. RICHARDSON
Graduates,

Parents and Friends,
Guests, Colleagues:

Distinguished

honored to have been chosen to make some
I am
remarks to this graduating class. And I am grateful that I was charged not to worry about my faculty
colleagues, or futile efforts to be profound, but to
speak to this class as I would to any group of students on a spring day in May.
A little while ago you came to us from throughout
this state and nation, bewildered and anticipating.
You arrived from village and city, from families of
dry cleaners and druggists, lawyers and farmers, implement dealers and elementary school teachers.
And we, who came a few years earlier from similar
backgrounds, met you on those heavy August mornings, in noble places, to enact anew the marvelous
Richard j. Richardson is Burton Craige Professor of Political Science at tlw
University of North Carolina, Chapel Hill. When the University Administration decided not to invite outside graduation speakers any longer, the
students asked to have a faculty member of their choice give a brief commencement address. Dr. Richardson was chosen as the first.

rites of education.
Many of you were unaware of what would happen
to you in higher education. Some few of you still do
not know. For those of you who wonder what the
purpose of it all was, let us acknowledge that our
central objective was not to train you for a precise
occupation or guarantee you high status employment. Some years ago, higher education succumbed
to Arnerican hucksterism and made exaggerated
claims about its mission and the economic value of
its degree. Now, with declining enrollments and unplaced graduates, we are reaping the consequences
of that deception. It is long past time that we confess
openly and frequently that our primMy purpose was
to create visionaries of you, persons who would never
see, or feel, or hear the same ways again. Thus, we
hope that you will never watch social insects again·
except through the eyes of your biology professor,
never hear of the Soviet Union unless it is with the
historical perspective you learned here, never touch
a sculpture or see a painting without the help of the
Art Department, never read a novel except through
the insights of your English instrnctor.
Those who take cheap shots at liberal education
for its irrelevancy should not discourage us. Nor

should we apologize for what we are about. Liberating is the most important task on earth, regardless of
the value put on it by the marketplace. We are delighted if you have become passionately committed
to some intellectual pursuit, regardless of how
arcane or exotic. My favorite letter of recommendation came a number of years ago from a young man
seeking an NSF Fellowship. The faculty member recommending him wrote, "Jack is very versatile,
having an interest not only in insects, but fungi as
well." Although Jack hardly meets my definition of
versatility, I am glad that he and his professor had
become utterly lost together in a love of bugs and
mold.
As visionaries, your primary responsibility is to
transport and implant that vision wherever you go;
not only to render support to your alma mater, but
to education ventures in each level of society from PTAs, to school boards, to arts councils, to
recreational education, to preservation of folk culture, to libraries and music groups, to public television and radio. Each ennobles. Each is fragile. Each
deserves your most enthusiastic commitment.
As supporters and products of education, you are
privileged to be its most valued critics. We need
your kind of informed criticism no less than your
financial support. Great institutions are forever
plagued by the dangers of arrogance and stagnation.
Sensitivity to your criticisms and recommendations
will help insure that this will not be our fate.
hopeful that your education will also help you
Isueam
in finding what is valuable in life and how to purhappiness. Most of my higher education was
completed in New Orleans, a city famous for Mardi
Gras. Although this celebration is grand entertainment, it is a poor model for living. As we stood on
the street comers and shouted, "Throw me some-thing, Mister," colored beads and hau bles were
dangled before our eyes. We left the parade clutching cheap trinkets to our breast. So it is with life in
American society today. On every side, masquerading from a thousand floats, are those who hawk the
cheap wares of luxury, excess, waste, and extrava·
gance. Seduced, we cannot fill the insatiable desire
for more and more, gorging, stuffing, overcomplicating our lives. And as life ebbs to an end, the vast
majority have not found happiness, but frustration, as
they hold a few glass beads, a monkey on a string, a
tin coin. Only a few will resist. Only a few will find
the essence of Iife.
Fortunately, we do not have to search long to find
the formula for true happiness. "Thou shalt love the
Lord thy Cod with all thy heart, and with all thy soul,
and with all thy mind. This is the first and great
corrnnandment. And the second is like unto it, thou
4

shalt love thy neighbor as thyself" (Matt. 22:37-39).
Building from this foundation, Albert Schweitzer
concluded that no one could be truly happy unless
he was committed to something greater than himself. Only when we commit ourselves to others will
we find either happiness or God.
ome years ago, Robert Seymour compared life to
the levels of care in hospitals. There is "general
care" and "special care" and "intensive care." In
life we all need general care and sometimes require special care. But Seyrnour charged us who are
educated, vital, with moral values and a sense of
justice, to man the "intensive care" units of the
world. We desperately need those who care deeply
and intensively about people. Because of greed,
warfare, and ambition, millions are starving in Asia,
Africa, and Latin America. Exploitation of world resources continues at unprecedented rates because
of lack of caring. And injustices for racial minorities
and poor continue despite improvements over the
last thirty years. Few care intensively. Unfortunately,
we have been labeled the "Narcissistic Generation"
people obsessed with our own personal problems, own advancement, own success. It is a decade
in which hundreds of books were published on
"How to Get Yours and Keep It." Will some of you
be so unusual, so brave, so special that you will care,
not casually, not occasionally, but intensively?
One, of course, must be careful about what he
cares intensively. A national coach of the year in a
small college in Texas was obsessed with commitment to winning on the part of his assistant coaches
and players. After two championship years, his third
season was good but not spectacular; and he drove
his players without mercy. One clay, his assistant
coach said, "You and I have to take a break and get
away from this for awhile." Reluctantly, the coach
agreed and said, "I met a supporte1- of the team last
year and he invited me to come over to his ranch
anytime and hunt. Let's go there for the afternoon."
Loading the rifles on the pickup, they drove to the
ranch and the coach went to the door. The rancher
was delighted to see hirn and told him to hunt anywhere he wanted. "But I have a favor to ask you,
Coach. The old mule in the lot beside the house has
been with me twenty years. He's mighty sick and
needs to be put out of his pain. I can't do it. Will you
shoot him for me?" The coach agreed.
As he returned to the truck, he got a bright idea:
"I'll show that assistant what commitment really is."
Jumping into the truck, he roared, "I'm furious. Th.it
rancher said our team stinks, tl1dt we can't hunt on
his land, that our players and coaches are IMy. Nobody talks that way about ou1· team. I'm going to
shoot his mule." And with that, he raised his rifle
(continued on page 20)
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GOD'S IN /TIATIVE

A Faith To LiveBy
It is our faith that provides the answer to the why of life and assures us of its
purpose and meaning.
ByJ.P. SANDERS
s I have read th e O ld Testament, I have beco me
very much awar e that the great people w ho
achieved so much against tr emendous odds had
som ething to live by that provid ed th em both insight
and power of enduranc e. Th e Scriptures id ent ify this
as faith . A numb er of these persons are po int ed out
to us by the wr iter of th e book of H eb rews in
c hapte r 11 . Th e fa ith by which they lived was a
strong, unshakab le co nfid ence and trust in God .
Abraham at God's behest, left the lu xury of Ur,
situat ed (n the ric h and allu via l va lley of the Tigris
and Euphrates riv ers, and lived as a tent dwel ler in
the land of Canaan because he had co nfid ence in
God's promise that the world shou ld be blessed
through hi s descendants. These persons faced
many tr ials and fru str ation s, but their faith made
God so real to them that eve n though they cou ld not
see Him w ith the eye of flesh, H e was env isioned
with th e eye of faith. Faith prov ided th em the powe r
to endur e desp ite all obstacles and all forces of evil.
Their faith was not confidence in the ir own ab iliti es
or simp ly faith in faith. It was faith in a div in e Person
whom they bel ieved sincere ly to be their Creator
and the Contro ller of their destinies. It was their
conf id ence in Him that kept them from becoming
discouraged and that assured them of ultimate
triumph .
e are all aware that throughout life we are part
of a battle raging against the forces of evil.
Every morning's paper and every evening's eyewitness news brings us the story of the same old evi ls
perpetrated by different people. This strugg le has
been go ing on since the beginning and will no doubt
continue until the end of time. That which enab les

J.P. Sanders formerly served as Dean at David lips~omb ~o!lege and at
Pepperdine University and as President of Columbia _Chris.t1anColl~ge,
Portland, Oregon. Currently, he is teaching part-time m the Bible
Department at Pepperdine .

us to maintain o ur "good c heer" w hen the way
seems dark, th e p rob lems unso lvab le, and the pressures of evi l ove rw helmin g is o ur faith . W e not on ly
be lieve th at God is, but we also believe t hat H e is
the rewarder of those who d ili gently seek Him.
Desp ite th e fierceness of th e struggle again st the
forces of evil, we have co nfid ence that God 1s go ing
to win. After the last batt le has been foug ht , God w ill
be victor io us; and those who have id entifi ed th emselves w ith th e Lord w ill stand w ith Him as v icto rs o n
the fie ld of battle. Th e fait h by w hi c h we live provides the assurance th at we are go ing to tr ium p h in
the end.
A nin etee nth-century ph ilosop her rem in ds us that
he who has a why to live ca n stand most any how. It
is our faith that provides th e answ er to the why of life
and assures us of its purpose and meaning. It was
th is faith that enab led Frank l to endure th e concentr ation camps of Germa ny and maint ain hi s sanity
w hen so many arou nd him were go in g to pieces.
T he Chr istian is not depe nd ant on hi s or her ow n
limi ted resourc es but is th e serva nt of Him w ho said,
" I am with you always"
(Mark 28:20). He
remembers the prom ise, "The eyes of t he Lord are
over the righteous and His ears are open unto th eir
prayers" (1 Pet. 3: 12) . Th e early Christians were
faced with severe persecution. Some were thrown to
the lions. Some were smeared with pitch and set on
fire to provide lights, but they end ur ed as seeing
Him who is invisible . Life had purpose and that purpose was to glor ify God by the ir lives and if necessary by their deaths. Consequent ly they cou ld stand
most any how. Jesus knew that His d iscipl es wou ld
undergo such persecutions and He told them
p lainly, " In the world you w ill have tr ibu lation. "
Then he added triumphant ly, "But be of &ood
cheer. I have overcome the world" (John 16:33) .
he Christian faith helps us construct a proper att itude toward death. Jesus was not afraid of death.
Nor was the apost le Paul . Jesus told His d iscip les
before He left them that He was go in g to the Father;
and although they cou ld not go with Him just then,
(cont inu ed on page 8)
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Grace and Forgiveness-

Too

ood To Be True?

I wonder if, maybe deep down, without talking about it or even being clearly

aware of it, many of our intelligent and sensitive young people are not bearing
secret burdens, yearning for relief, which might come from understanding
God's grace.
By ROY WILLBERN
t was recently suggested in the Mission Journal
editorial committee that attention should be given
in the Journal to the subjects of grace and forgiveness. The committee has the feeling that present-day
college students do not understand the meaning of
God's grace. A few days ago, I was with a small
group of Christian college students and tossed out
the question, "Do you think perceptive, intelligent
college students today have a good understanding of
grace and forgiveness as central concepts in Christianity?"
The response was quick and lively; and because
the group was small, a concensus was promptly
reached. "No, most college students do not have a
grasp of grace and forgiveness as fundamental in the
Christian religion. As a matter of fact, college
students rarely think about and virtually never
discuss such ideas."
Of course my next question was, "Why is this
true? Why do college students have little understanding of, or concern for, the notion of grace and
forgiveness in their lives?''
After a pause, a young man, a senior majoring in
psychology, answered, "I think it is because most of
us have no real concept of sin or guilt in life today.
Where there is no sin, what's the need for grace?"
I can't really say that conversation surprised me.
However, thinking about it does disturb me. I

I

Roy Willbern, a member of the Mission Board of Trustees, is now phasing
out a law practice of many years. He livtls in San Marcos 1 Texas.
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wonder if, maybe deep down, without talking about
it or even being clearly aware of it, many of our intelligent and sensitive young people are not bearing
secret burdens, yearning for relief, which might
come from understanding God's grace.
I can still remember the way it was with me and
my generation. We didn't talk about it much, and
our understanding was far from clear; but the
yearning was there, the yearning to know and the
yearning for absolution from all sorts of inadequacies and from a sense of personal guilt.
I can identify with a statement of Hermann Hesse
in his novel Magister Ludi. This novel, published in
1946, and winner of a Pulitzer prize for literature, is
about a master teacher named Joseph Knecht. The
format of the book includes an appendix containing
three short stories of the life of Joseph Knecht in previous imagined incarnations. One of these short
stories, The Father Confessor, contains this passage:
Dion Pugil took a few steps back and
forth. Then he stopped in front of Joseph
and laid his hand on his shoulder, "Worldly
people are children, my son. And saints
well, they do not come to confess to us. But
you and I and our kind, we ascetics and
seekers and eremites
we are not children
and are not innocent and cannot be set
straight by moralizing sermons. We are the
real sinners, we who know and think, who
have eaten of the Tree of Knowledge, and
we should not treat one another like children who are given a few blows of the rod and
are left to go their way again. After a confes-

sion and penance we do not run away back
to the world where children celebrate feasts
and do business and now and then kill one
another. We do not experience sin like a
brief bad dream which can be thrown off by
confession and sacrifice; we dwell in it. We
are never innocent; we are always sinners;
we dwell in sin and in the fire of conscience,
and we know that we can never pay our great
debt ....
We are not involved in one or
another misstep or crime, but always and
forever in original sin itself. This is why each
of us can only assure the other that he shares
his knowledge and feels brotherly love;
neither of us can cure the other by penances. Surely you must have known this?"
Softly Joseph replied, "It is so. I knew it."
believe this confession demonstrates the tragic
dilemma of many aspiring Christians today; and I
have a hunch that many college students share the
feeling. Somehow, out of all the accumulated pressures of our humanistic society, we yet know deep
down at the core of where we live that we owe a
debt that we can never pay.
Though the entire concept of the Incarnation of
Christ demonstrates God's grace, though the major
th rust of Jesus' message is that He came to forgive
sins freely without price, though the entire Christian
society proclaims God's grace as an unmerited gift
and teaches forgiveness of sins unrelated to human
righteousness or human works, most of us secretly
doubt it. This entire Christian philosophy is just too
good to be true. All human experience demonstrates forcibly that you don't get something for
nothing. Our presumption is such that we doubt the
capacity of and question the fairness of a righteous
God who forgives sins without adequate penalty or
compensation. On the one hand, we know we are
guilty; on the other, we have no real hope for absolution.
I suggest that this dilemma is part of the mystery
which the Holy Spirit tries to unveil for us in a series
of occasions throughout the Old and New Testaments. The Spirit appears to be clearly aware of the
human tendency to question God's love and grace,
to question His capacity and eagerness to forgive. I
believe that the Scriptures reveal that true reality is
not necessarily consistent with the human concept
of justice and fair play, that the Christian's relationship with God transcends human perception of the
divine demand for righteousness, that the Christian
principles of grace and forgiveness are solidly based
on the idea that God is God. And, it is not unreasonable to believe that a God who creates can
also forgive.

I

In Isaiah, chapter six, a curious scene unfolds. The
prophet, aware of his relationship with God, describes himself: "Woe is me! For I am lost; for I am a
man of unclean lips, and I dwell in the midst of a
people of unclean lips; for my eyes have seen the
King, the Lord of hosts!" He was told, " ... your
guilt is taken away, and your sin forgiven." And the
voice of the Lord told him to go and say to the
people:

"Hear and hear, but do not understand;
See and see, but do not perceive."
Make the heart of this people fat,
And their ears heavy,
And shut their eyes;
Lest they see with their eyes,
And hear with their ears,
And understand with their hearts,
And turn and be healed.
Isaiah saw the Lord, recognized his guilt, received
forgiveness, and was instructed to tell the people
that they were deaf and blind and heavy of heart unable to see and hear and turn to be healed. Somehow that message is for me. Why am I deaf and blind
and heavy of heart? Why can I not turn to be healed?
John's Gospel is a fascinating theological study of
the life and mission and meaning of Jesus the Christ.
In chapter 20, verses 30 and 31, the thesis of the
book is stated: "Now Jesus did many other signs in
the presence of the disciples which are not written in
this book; but these are written that you may believe
that Jesus is the Christ, the son of Goel, and that
believing you may have life in his name." In chapter
12, after most of the signs have been related, Jesus is
in conversation with the crowd who are struggling
with the question, "Who is this son of man?" Jesus
says to them (and through them to you and me),
"While you have the light, believe in the light, that
you may become sons of light." And John tells us
that though Jesus had done so many signs before
them, they still did not believe in Him. And sadly
John quotes the prophet Isaiah, "He has blinded
their eyes and hardened their heart, lest they should
see with their eyes and perceive with their heart,
and turn for me to heal them." Again we ask, "Why
are we blind? Why is our heart hardened? Why cannot we turn to be healed?"
The apostle Paul always took the Gospel of Christ
first to the Jews. He was generally unsuccessful. In
the twenty-eighth chapter of Acts at the conclusion
of Paul's ministry, he is trying to convince the Jews in
Rome that Jesus is the Christ, the Messiah. Luke tells
it like this: "And he expounded the matter to them
from morning till evening, testifying to the kingdom
of God and trying to convince then1 about Jesus

7
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both from the law of Moses and from the prophets,
And some were convinced by what he said, while
others disbelieved," So, as they disagreed among
themselves, they departed after Paul had made one
statement:

The Holy Spirit was right in saying to your
fathers through Isaiah, the prophet.'
"Co to this people and say,
You shall indeed hear but never understand,
You shall indeed see but never perceive,
For this people's heart has grown dull,
And their ears are heavy or hearing,
And their eyes they have closed,Lest they should perceive with their eyes,
And hear with their ears,
/\nd understand with their hearts,
And turn for me to heal them,"
So what does this mean?
Isaiah, thE' man of unclean lips among a people of
unclean lips, was forgiven when he saw the King, the
Lord of hosts, The crowd, discussed in the 12th
chapter of John, was not healed because, having the
light, they would not believe in the lighL And the
Roman Jews who disbelieved and departed from the
apostle Paul had "this salvation of Cod" taken from
them and delivered to the Centiles,
The theological picture appears simple and clear,
One who sees and believes in Jesus the Christ
receives the grace of Cod, has his sins forgiven, And
one who has opportunity to see and who does not
see and will not believe remains untouched by
Cod's offer,

(Faith, continued from page 5)
He would come and receive them that they might be
with Hirn. John tells us that it does not yet appear
what we shall be, but we know that we shall be like
Hirn for we shall see Him as He is (I John 3:2), Death
is not going to be victorious. Death shall be
overcome, and through Onist the victory shall be
ours,
A long time ago Abraham said, "Shall not the
Judge of all the earth do right," I arn convinced that
Cod is good, There are many persons who attribute
their lack of faith to the presence of evil in the world,
"If Cod is good, why doesn't He, having the power,
get rid of evil," they ask, One might as well ask,
"Why doesn't Cod create square circles?" Cod has
given us freedorn, and we really cannot be moral
creatures without iL And it is just as absurd to think
of a world in which men are free without the possi-

ow does all this apply to the college student or
H
other serious seeker who understands little
about grace and forgiveness, who is still burdened
by a sense of inadequacy and feelings of alienation? I
would suggest that the initiative is still, as it has
always been, with Cod, He started it all when he
created this universe and put mankind in iL He revealed himself to Isaiah and others, He took the initiative in sending His Son into the world to reveal
His love, His grace, His nature, Jesus revealed
Himself to the Jews; though they saw the light, some
refused to believe iL Paul revealed Jesus to the
Roman Jews and the Centiles,
The New Testament is filled with stories o(Cod's
initiative in appearing to persons who are willing to
hear and to see and to understand. Jesusaccosted the
reluctant Saul on the road to Damascus, Jesus intervened in the life of the man born blind (John 9). He
disclosed His identity to the Samaritan woman at the
well (John 4), Many other such stories are contained in the Bible.
And I believe He reveals himself to us repeatedly
in college, at home, at church, in business, in all
sorts of circumstances in such a way that there will
be opportunity to see, a challenge to believe, a place
to turn for healing, a chance for new creation,
For those who have the inclination and motivation
and opportunity, there is an implied burden in all of
this, CS Lewis calls it "the weight of glory," For
those of us who have experienced a vision of Cod's
glory with all its creative power, there is an area of
responsibility for others whose lives we touch. Perhaps for a college classmate, a fellow worker, a
friend, or even a stranger along the way, Cod may
channel His initiative through us to touch someone
MISSION
else with His grace, __________ .. _ _________

bility of evil as it is to think of a square circle, Both
are nonsense, The goodness and loving kindness of
the Lord Cod ,He manifested in the way I-le kept His
covenant with Israel. When Cod's punishment falls
upon evil and injustice, it does not manifest itself
arbitr,Hily nor with vindictiveness, but comes as the
proper and inevitable consequence of wrongdoing,
In a rnoral universe, this is essential and inevitable,
The goodness of Cod assures us of the ultimate defeat of evil.
ot all the great people of faith are dead, Many
people today possess the same faith, as vital
and strong, as these great biblicil examples, The
writer of the book of l--1ebrewsends his great chapter
on faith by telling us "that apart from us they should
.MISSION
not be made perfect,"__.
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In Between
Pray halt, Lord.
This wall of unending persistence rising perpendicular
to your throne is too towering - too distant.
Too many adversities eroding the crags tearing the granite into crooked furrows
thwarting my ascent.
Let me go.
Release me, Master, and allow this clay to tumble
into hell's abyss.
Permit me to fly into the void,
Crack against the breakers and
melt into the sea.
For I have failed you as many times as lungs can swell.
Unworthiness is branded on my tongue.
My eyes are mirrors of disgust.
My heart is compromised.
My trembling faith can no longer grasp
the crumbling indentations.
How long must I persevere in
between the pit and stars?
Why do you gaze at me still?
Turn your face and let me ride the wind.
"Son," He whispers, "look behind you.
What do you see?"
A span more remote than that above.
"The far bank of Jordan looms closer past midstream.
Would you scale Zion's face and not view the summit?"
But the precipice is jutting horizontally - hiding the sun.
These frail sinews will unravel in the night.
"There is no sickness or darkness on the crest."
I strain upwards another inch.
And contract the contagion of His smile.
Who is this Jesus who refuses to let me go?
Who at the center of my travail instills endurance.
Clasps my hand in His
and eases me gently to the top.
No trite excuse or petty complaint can
frustrate His purpose.
No halting effort or aborted resolve can dissolve
His grace.
He, from the apex of the mount of Heaven, loves.
He, forever in the axis of His marvelous creation, is.
In between.

William T. Stewart, of Fair Oaks, California,
High School.

teaches at the Bella Vista

OUR RESPONSE

Livingin Faith

By ROBERTM. RANDOLPH
. . you have not reached the resting place and the inheritance the Lord your Cod is giving you. But you will cross the
Jordan and settle in the land the Lord your Cod is giving you as an inheritance, and he will give you rest from all your
enemies around you so that you will live in safety, then to the place the Lord your Cod will choose as a dwelling for his
Name. . .
Deuteronomy 12:11
Come, let us bow down in worship, let us kneel before the Lord our Maker; for he is our Cod and we the people of his
pasture, the (lock under his care.
Today if you hear his voice, do not harden your hearts as you die/ al Meribah, as you did that day at Massah in the desert,
where your fathers tested and tried me, though they had wen what I did.
For fort)' years I was angry with that generation; I said, "They are a people whose hearts go astray, and they have not known
my ways."
So I declared an oath in my anger, "They shall never enter my rest."
Psalm 9.5:6-1 I
Who were they who heard and rebelled? Were they not all those Moses /eelout of Fgypt? And with whom was he angry
for forty years? Was it not with those who sinned, whose /Jodies fell in the desert? And to whom did Cod swear that they
would never enter his rest if not to those who disobe11ed?So we see that they were not able to enter, because of their
unbelief.
Therefore, since the promise of entering his rest will stands, let us he careful that none of you he found to have fallen short
of it. For we also have had the gospel preached to us, just as they die/; but the message they heard was of no value to them,
because those who heard did not combine it with (aith. Now we who have believed enter that rest. . . I le/news .3:16-4:.3
he children of Israel had been promised by their
T God
that they would find their home in the land
of Canaan. It was a promise that reached back to
their beginning as a nation in the life of the wandering patriarch Abraham. We have in Deuteronomy
the reminder that their rest awaits them beyond the
river Jordan. Given our understanding of what
"rest" means, we can have some sympathy for their
anticipation. Play with the word in your mind: When
you were a child, the notion was probably
something that you did not think much of; it was
what your parents told you when they wanted you
to take a nap and they thought you would fall asleep
if "you will only lay your head down and rest for a
moment." Now that you are older, it may be what
you yearn for at the end of a particularly
Robert M. R,rndolph is Associate Dean for Student Affairs at th<'
Massachusetts Institute of Technology, Cambridge, Massachusetts, and is
President of the Mission Board of Trustees.
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hard day or week of work: "just give me a
little rest and I'll be as good as new." If you are a
little older still, it may be that the notion of rest has
still different connotations. We can at least gain
sorne sense of what they felt, for they looked to
Canaan as their "promised land"; their rest.
Israel wandered in the wilderness for forty years
because of their disobedience to God after He had
brought them out of Egypt. For the writers of the Old
Testament it was clear that their wandering was because of their faithlessness; and when their wandering was over, those that remained entered the land
of Canaan to enjoy "rest from all of your enemies,"
as one version says. Another translates it this way:
"peace from all your enemies on every side, and
you will live in security."
Later in the history of the nation the Psalmist,
writing in a different historical context, when once
again Israel was marked by unbelief, and remember-
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ing the events of the Wilderness and the hardness of
the people, speaks of God's anger: they "shall not
enter my rest." And in so doing, he tells us why
Israelite history in subsequent years was marked not
by rest but by the events leading to destruction and
exile. The lack of rest was because they had never
entered it; and they had never entered it because
they were hard-hearted. "They are a people whose
hearts are astray."
The writer of Hebrews, speaking to a church that
was facing a challenge to its faith, reached back to
his Old Testament as the early church did, remembered the words of the Psalmist, and declared that
the rest available to Israel, since it had never been
taken advantage of, was now available to Christians.
But a subtle shift has occurred. It is not rest in Canaan.
It is now the promise of a city, the hope of life eternal.
Having rehearsed the heroes of faith in Hebrews 11,
people who "made it clear they were seeking a
homeland," he goes on to say, "Instead, we find
them longing for a better country - I mean, the
heavenly one. That is why God is not ashamed to be
called their God; for he has a city ready for them."
The writers of Deuteronomy,
Psalms, and Hebrews ar·e all drawing upon the resources at their
command to explain and to sustain life in their day
- life that is faithful to their understanding of God's
will for them. I want to suggest to you today that
that is not unlike what we as Christians must do if we
are to keep our faith alive and meaningful. From
within the context of our faith we must interpret the
experiences of our lives. Events that are clearly
meaningful in one sense at one time, e.g., Canaan,
shift and change significance when viewed through
the eye of faith at another time. And over it all remains the promise of God - "the promise of entering his rest" -and
we continue to sing: "O
land of rest for thee I sigh, when shall the moment
come, when I shall lay my armor· by and then be
gathered horne."
illustrate by telling you about Mary Ann
L etKelly:me She
died about six months ago in North
Whitfield, Maine. She was 102. James Garfield was
president of the U.S. when she was born. She died in
the same house where she had been born; and she
had never lived more than twenty-five miles from it.
Let me quote from her obituary: "For many years
her routine never varied. She would rise before
5 a.m. to prepare breakfast for the menfolk busy
with the barn chores. She would
hand-turn
the milk separator, churn butter, bake bread
and pies on the wood stove, plan the day's meals,
and often take lunches to the workers who were in
the fields haying or harrowing.
"At 92 she appeared on a TV show in Portland and

told of sitting in her living room watching her father
cut hay by hand and haul it to the barn on an ox cart
... and then some eighty years later in the same
room (she) watched TV's coverage of man's landing
on the moon."
Can you comprehend her experience? I find it extremely difficult to do. It boggles the mind. As she interpreted her reality, when did the common become
the uncommon, the fanciful become the real? Was
there a point in time when she could say, "I
remember the last time I churned butter?" Or did
things just happen? When did Canaan become a city
whose builder and maker is God?
Let me be more specific: A husband is offered a
job and he accepts. They move the family for a short
time; but as they become involved in things -- their
church, the town, their children's education
time
passes and they wake up one morning to find that
they have been there a long time. The short term
commitment has become a lifetime. Their children
speak the language of the natives
the language of
Ashdod. Hard R's have replaced soft vowels. Someone says it must have been the hand of God that
kept them there all those years and adds, "Look at all
the good you have done for people." And you say,
"Maybe it was the hand of God; we certainly have
been here longer than I expected."
Again, you choose to attend school at a certain
place and that decision means that you will be
exposed to a certain church with a minister that
seems to speak to you directly, and you sit in on a
class with a professor who changes your life.
Agronomy gives way to English, and the next thing
you know you are in law school. Your future has
become an extension of that decision to go to school
in a certain place. What is the prism that you look
through as you try to interpret the course of your
history?
Finally, do you remember that stTange looking
fellow that looked at you when you walked into
your office one day at work. After you got to know
him, he didn't look so strange and you were
intrigued when he asked you to go to dinner with
him; after all you were not really interested, but one
date can't hurt. Today you look back and wonder
when the strange became familiar, the fanciful became the reality: these children, these responsibilities - where did they come from?
We seek to understand what happens to us
through the prism of our faith. Sometimes things
come together and we sense meaning; sometimes
we do not. MISSION JOURNAL was founded 17
years ago "to explore thoroughly tlw Scriptures aml
their meaning for today." The intent of our dforts
has always been to point out the faith concerns at
(conlinuecl un page 76J
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IN PERSONALRELATIONSHIPS

The Power Of The Personal

We have been very careful about our doctrinal purity - thinking the right things about
Jesus, the miracles, Creation, Resurrection, baptism - but somehow this has not found
issue in right relations with people, in genuine, caring about them, or in sensitivity to their
needs.
By BOBBIE LEE HOLLEY

For all the talk of "love" there is in the
world today the (act remains that never has
the world been so absolutely loveless, hard
of heart, murderous, cruel, rejecting, contemptuous, ancl indifferent. Never have so
many been betrayed as thc11are now /wing
bet rayed. Never have so many been lost as
they are now lost. Never has the heart of
man /Jeen so faithless as the heart of contemporary man, for all the habhle about involvement and commitment. We are busy with
out trivial, unimportant lives
doing not/1ing. We talk and talk and talk - about nothing. Worst of all, we do not listen to a man
in his deep, deep loneliness.
- Taylor Caldwell
During the past few years rnany books have been
written about loneliness, alienation, dehumanization, and the necessity for community and genuine
personal relationships: Keith Miller's The Taste of
New Wine, Bruce Larson's No Longer Strangers and
The l<.dational/<.evolution,Daniel Fader's The Naked
Children, Elizabeth Kubler-Ross's On Death and
Dying, Paul Tournicr's Tlw Whole Person in a Broken
World, McNeil!, Morrison, and Nouwcn's Compassion, and Martin Marty's Friendship, to name only a
few. But with all the words, all the books, all the encounter groups, study groups, sensitivity training
gwups, prayer groups, soul groups, Christian sharing groups, communes,
living-together
arrangements outside marriage, and grnups based on various hobbies or occupations, people arc still "lost in
the crowd," still turn on the TV at night just to hear

a human voice say "good-night."
We live in an
impersonal society; and there are miserable, desperate, lonely people all around us
on our blocks,
in our churches, in our homes.
On the world scene people have been torn from
their roots (and now the great surge to find them),
have been estranged from each other, from land and
places, and from God. Human personality has been
so crushed and human life so devalued that in the
great movements of mankind they are no more than
pawns to be shifted capriciously or swept off the
board into oblivion. Witness the slaughtering in
South America, the Middle-East conflicts, the political assassinations in which people who have absolutely nothing to do with a situation are killed to
satisfy the anger of those wronged by or who feel
they are wronged by powers and nations. Just any
human life will do - it doesn't matter.
In our culture I simply mention the drug scene, the
spiraling rate of alcoholism, abortions of convenience, the overflowing
mental institutions,
the
escalating suicide rate among the young and the elderly, violence, sexual permissiveness and perversion that cheapens
and debases personality,
poverty, hunger. But we can live fairly comfortably
with these things as long as they are faceless. What
does this have to do with personal relationships and
what can I do about such problems? The overpowering social problems are at base personal problems multiplied many times over. Poverty, in spite
of recent reports to the contrary, is a national concern and a personal one because it is the Jones
family -- MJrtha, John, Billie, and Miles
who go to
bed hungry at night and whose fingers and toes are
gnawed by rats as they huddle together in one bed;
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and because Nancy, Sue and Terry are deformed
and mentally inert because of malnutrition. Abuse is
a problem because little John was thrown up against
the wall by his violent, desperate, alcoholic mother.
And Cecilia was raped by her father or Jean was
beaten by her husband
and not in somebody
else's city, but in your neighborhood or your city.
We have "social"
problems because we have
lonely,
love-starved,
forgotten,
neglected,
diminished, broken individuals.
I find evidence of loneliness, depersonalization,
insensitivity in the places where I live my life daily. I
meet people constantly whose lives seem meaningless, who feel alone, unaccepted, unloved, and
desperate. A letter comes from a young girl in a big,
sprawling, anonymous city. She says, "I don't have
anyone that I really feel I can talk to, and I'm desperate. I've never had a real friend." A friend in a
prayer group says, "I have never felt accepted in this
group." Imagine
all those years and we didn't
know! There was the awkward, repulsive, very
obese child in our elementary school who was
taunted, teased, and utterly rejected by his class
mates - he committed suicide. There was the coach
who belittled the drama teacher in front of his team
and sneeringly asked one of the players why he
wanted to be in that sissy drama department anyway, and the teacher who used her student to show
off her own cleverness, thus diminishing him as a
person. Few of us are aware of how frightened and
rejected little children can feel when there are upsets or unfeeling persons in their lives. The elderly
fear not death so much as aloneness.
In the church we often do little better. In fact, to
our shame, people are often the least valuable resource in the church. We have been very careful
about our doctrinal purity - thinking the right
things about Jesus, the miracles, Creation, Resurrection, baptism - but somehow this has not found
issue in right relations with people, in genuine
caring about them, or in sensitivity to their needs.
One of the most significant descriptions of the mission of Jesus lies in the word "reconciliation."
Jesus
brought us back into personal, intimate fellowship
with Cod and, in doing so, made possible and
necessary the breaking down of barriers between
people. I would say to you who are graduating that
to care intensively, as suggested by Richard Richardson in his "Remarks to a Craduating Class," is to
care personally in a self-giving and vulnerable way.
I am con vi need that one of the greatest needs of
our time on every level of functioning is for genuine,
life-giving "person-to-person"
responses to life and
people -- to those within the sphere of our influence. Whether you get the job or the house you
want, whether you are a failure or success as the

world evaluates, or whether your dreams come true
or burst into the air, your life can count by your care
and compassion for others.
How do we do it? How are these relationships
formed? How do we inflate the balloons of beautifully colored relationships? How do we communicate the love? How can it be the real stuff of our lives
and not just superficial and manipulative? May I suggest just three characteristics.

CHARACTERISTICS
OF PERSON-TO-PERSON
RELATIONSHIPS
Acceptance

Each individual must be accepted for what he or
she is and as he or she is and must be affirmed as a
worthwhile person. Acceptance means that we
recognize the dignity of each person, the right for
each to be what he or she is, the right to one's own
choices, one's value because of being created in the
image of Cod. Reuel Howe suggests that "Since we
are made in the image of Cod, there is more to each
of us than the other sees" (The Creative Years).

Acceptance does not necessarily mean approval or
consent. It does not mean indulgence or a syrupy,
artificial sweetness. We can be very sensitive to personality while disapproving vigorously of a person's
behavior. Sometimes condoning and indulgence are
a very denial of personhood. The husband who always says to his wife, "Just anything you say, dear,"
is not accepting her and treating her with dignity.
He's really refusing to notice her at all. He doesn't
really care what she does and refuses to truly share
with her. "Peace at any price" is refusing to be involved with true feelings, and that's rejection.
Acceptance may mean anger, confrontation, argument, and the testing of ideas. It may mean saying
"no." There was a very pathetic letter to Ann Landers from a young girl who said, "I think if I told my
mother that I were going to jump out the window,
she'd say, 'Whatever you want to do!' If she'd just
one time tell me 'no,' I could believe that she loves
me." Reuel Howe in The Creative Years defines it
well:

. acceptallce means raising questions
as well as enduring patient/)!; it mealls to
challenge as well as to agree; it rneans to
make mistakes, to lose temper, even to hate,
but also to acknowledge and collfess, to forgive and be forgiven. An accepting commullitv is a haven in which (aith 111 o/le
another prevails even though that faith 1s
sorely tested."
Acceptance does not mean taking sin lightly. Think
l.l

1\Pi<il

i '!IH

of all the people rejected by others that Jesus took
seriously and really looked at as persons; He made
them feel human again. Oh, He took their sin
seriously - He would never have gone to the cross if
He hadn't - but He also took them seriously. And
that is often where we fail. The woman taken in
adultery is a good example. What a wonderful opportunity Jesus missed to preach her a scathing sermon on morality - but He didn't. He was concerned about her first - as a person with dignity and
pride. Though few words were said, communication
was taking place on a very deep level. That was the
power of the personal!

Acceptance means seeing persons as unique personalities with feelings and dreams and hopes and
struggles and sorrows and respecting them. But it is
not always easy to accept. There are types and individuals with whom we have difficulty. Those we
classify and stereotype as hippie, mental patients,
the retarded, liberal, communist, ex-convicts, the
riff-raff, and people with abrasive personalities are
hard to accept. It is the most difficult to accept those
whose moral and ethical values differ from ours. Today they don't live across town or in the ghetto; they
live next door. But God created all of them and Jesus
died for them. They need affirmation and a sense of
worth far more desperately than those more attractive to us. There is a beautiful statement of this in a
play called The Burnt Flower Bed.

That's what's needed, don't you see -nothing else matters half so much. To reassure one another ....
Perhaps only you
can listen to me and not laugh. Everyone has
inside himself - what shall I call it? -- a piece
of good news. Everyone is a very great, very
important character. Every man must be persuaded, even if he is in rags, that he is immensely, immensely important. Everyone
must respect him and rnai<ehim respect himself, too. They rnusl listen to him attentively.
Don't stand on top of him. Don 'I stand in his
light, but fool<at him with deferenu'. Cive
him great, great hopes. lie needs them, especially if he is young,
Yes, mai<e him
grow proud.
I submit to you that acceptance is absolutely necessary for any kind of genuine relationship and absolutely necessary befcne a person can change in desirable ways.

novel The Listener writes these words:

The most desperate need of men today is
not a new vaccine for any disease, or a new
religion, or a new 'way of life.' Man does not
need to go to the moon or other solar systems. He does not require bigger and better
bombs and missiles. He will not die if he
does not get 'better housing' or more vitamins. He will not expire of frustration if he is
unable to buy the brightest and newest gadgets, or if all his children cannot go lo college. His basic needs are few, and it tai<eslittle to acquire thern, in spite of the advertisers. He can survive on a srnall amount of
bread and in the meanest shelter. He always
did. His real need, his most terrible need, is
for someone to listen to him, not as a patient,
but as a human soul. He needs to tell someone oi what he thinl<s,of the bewilderment
he encounters when he tries to discover why
he was born, how he rnust live, and where
his destiny lies.
I want to be listened to; and when I say words, I
want someone listening who cares enough to feel
behind the words. I want someone to listen to my
dreams and understand what they mean to me. (I
may be well past fifty, my young friends, but I can
still dream.) If there are broken dreams and plans
that fail, I want someone to listen to that too. I want
understand when
I'm
feeling
someone
to
discouraged and inadequate. And I believe that this
yearning is one shared by ever·y human being.
Listening is a very active response of one person to
another. One must be very alert to be a good
listener. A communication can take place without
any feeling at all. TV commercials communicate
very well, but dialogue has an affective quality, an
emotion, a feeling. Something happens between
persons; there is a flow of meanings. What happens
is more important that what is said: It often meam
listening to silences. As Joan Walsh Anglund's poem
says,
I did not hear
the words you said.
Instead,
I heard the love.

listening

Responsibility for Others
Personal relationship and concern -- love, if you
please
means that we must be responsible for one
another. Now, let me make it very clear that respon

Closely connected with the idea of acceptance is
the idea of learning to listen to people. We rnust
learn lo listen. Taylor Caldwell in the foreword to her

sibility for others does not mean that we live their
lives for them, that we make decisions and choices
for them, that we decide what is right and impose our
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standards upon them, that we appoint ourselves
guardians of their destinies, that we feel a sense of
guilt and blame if they do not live their lives the way
we think they should. "Responsibility as an act of
love means living our own lives in ways that will help
others to live theirs." Parents help the children make
their own decisions, stand by them as they work
them out, give help when needed, and allow them
freedom to make mistakes.
In the case of a husband and wife, living
responsibly with each other means that each lives so
that the other is helped to live his or her life. Very
often when there is trouble and estrangement
between spouses, if either could break out and give
love for the sake of the other, realizing the other's
deep need for it, then the love response of the other
could be awakened. Only so can a cycle of demand,
accusation and resentment be broken.
In the case of friends, loving responsibly means
encouraging others to be themselves, to accomplish
in ways that are uniquely theirs, to discover and use
their own special gifts; it means delighting in their
accomplishments and respecting their special way of
doing things. Reuel Howe, in Herein Is Love, makes
an especially powerful statement of this idea:

Each of us has a responsibility to call forth
the other as a person, and each needs to be
called forth since none of us will develop
automatically. We call forth one another in
the same way that the conductor of an orchestra calls forth the powers of the musicians and the potentialities of their instruments. And they respond by calling forth the
interpretive genius of their conductor. Each
draws out the powers of the other.
There are many other impOl'tant characteristics of
personal living and relating, but I should like for us
to think about sorne of the things that prevent
genuine and authentic person-to-person relationships.

HINDRANCES TO RELATIONSHIP

Criticism
Perhaps there is nothing more destructive to the
warmth and securit)I we should feel in relationship
with others, more belittling to human persona/it)!, or
more detrimental to growth and change than the
spirit of judgment and criticisrn. Jesus said, "Judge
not." l"ie didn't say that there isn't a mote in our
neighbm's eye, but I think what he wanted to tell us
is that by the time we come to grips with the beam in
our own, struggle with it, confess it, pray about it,

bring it to God for his healing love, we will have a
feeling of understanding and compassion for our
neighbor and be able to enter into the struggle with
him or her.
Think of it in the context or your own life. To
whom do you respond? Who causes you to change?
The person that is always cutting you down to size or
the person who finds all there is to love in you, who
believes in you, who communicates the love and
trust, and who quietly and often without knowing it
helps you to be more than you are. Don't you feel in
the presence of goodness and love the determination to live worthy of that love? Criticism and
judgment are barriers to healing relationships. On
the other hand, love is the power that convicts, and
draws and empowers, for after all, the cross is the
convicting agent of God and the cross is love; and
love has the power of re-creation.
Fear

Fear stands between us and others: the fear of
being honest and transparent and open lest we be
hurt, the fear that love and confidences may be rejected. As one writer puts it, "To love is to trust, and
to trust is to reveal those things about yourself that
could give someone else the weapons with which to
hurt you. Until we can be this vulnerable we cannot
truly love" (Bruce Larson, No Longer Strangers). So,
because we fear, we stay in our shells, we inhibit
others from breaking out of theirs, we refrain from
meeting heart to heart, and thus we stay on the
fringes of life.
Being open and honest does not mean that to
every person we meet we are to lay out all our
heart's secrets and resurrect our entire past for their
viewing. There are times, perhaps, when this is
appropriate and helpful; but I'm talking about taking
off our masks, stripping away our pretenses to be
what we are not, being honest and open about om
feelings, matching our outward personage to the
real person we are on the inside, stopping the games
we play, admitting our fears and weaknesses as well
as our joys and strengths, confessing our love as well
as our faults. It is the other side of "dialogue."
The principles about which we are talking are
applicable to all relationships, but are desperately
needed in the church community.
RELATIONSHIPS IN THE CHURCH
Surely this is what the church should be about:
"people hearing one another and trying to reveal as
much of themselves as they can in an act of total
love," even as Jesus r·evealed all of Himself (Larson,
ibid.).
Sometimes I think there's more rejection and

15

CONCLUSION
Like Jesus, I should like to call you to an awareness
of how desperately love is needed in our world, to

inspire you to your better selves in His strength and
power, to cause you co want to reach out for deeper
and more life-giving relationships.
The power of the personal is the power to help
people find out who they are, to call them forth to
personhood, to bring them to life, to allow them to
discover God's plan for themselves. The power of
the personal makes a "somebody"
out of a "nobody." The power of the personal is the power to
hear and to help one another - and to be heard and
helped ourselves - the power to live together in
mutual helpfulness. The power of the personal can
lead people back into "the stream of the Holy Spirit,
where they can find fresh direction, heightened vitality, and new sources of strength. Th rough the
power of the personal we can "introduce
one
another to God" (Larson, Ibid.).
Jesus has asked us to be the incarnations of His
love as He was the incarnation of God's love in a
love-s,;: ved world. When His transforming and redeeming love has flooded our lives, then we can
reach out in genuine concern and involvement, in
true "person-to-person"
ways through the power of
the Holy Spirit, which is most surely the power of
the personal. ______________ ____________ M1ss10N

(In Faith, continued from p. 7 7)
the moment and to seek their meaning in the context of biblical faith, i.e., to publish a magazine that
will help people give meaning to their lives as they
grapple from day to day with the issues of faithful
living.
ow, given these illustrations of our attempts to
bring meaning to our religious faith in changing
and evolving
circumstance,
and against the
backdrop of the biblical illustrations at the beginning
of the article, let me leave you with some things to
mull over in the days ahead.
We are concerned as a godly people with
knowing what God's will is for us. We seek it with intensity or we feel the absence of God acting in our
lives. All of us succumb to the expectation that
God's actions will somehow jolt us, be clear in big
things; and we fail to note that while lamenting His
absence in our lives we have made profound decisions that were disturbingly simple: How could God
have been there when we made that decision to go
to Abilene (or Harding or the University of Texas) to
school, to go on that date, to take that job, to read
that book, to read that journal? We live and grow in
subtle movements, and the hand of God in our lives
becomes clear as time unfolds. Be wary of those
who want to say in a moment that they are clea1·
what God's will is; there is a subtle arrogance there.
Be wary of those who say that they do not see God's
hand in their lives; there is a not-so-subtle blindness

there. Rather cultivate a style of living that acknowledges up front the consistent presence of God
shaping and molding the mundane decisions of lives
lived in His creation. And the corallary is to
remember that there are no small decisions.
Secondly, goals are important. They give meaning
to the humdrum, the daily tasks that separately are
little, but together move mountains. If we are to see
God in our lives as He works, we are challenged to
see His hand in our actions. The heroes of faith in
Hebrews are before us because they saw in faith
some things that lay before them. I BELIEVE THAT
OUR LIVES HAVE PURPOSE AND THAT WITH
GOD'S HELP WE WILL ACHIEVE THOSE PURPOSES. There may be the temptation to believe on
occasion that we have done it alone; beware of that
temptation. There may be the occasion to think God
has done it all; be equally wary.
Finally, we must remember the importance of being
faithful. It is not surprising that people who want to see
God's hand in the big things have a hard time seeing
the importance of a dogged commitment to something
that is important, e.g., relationships, brethren who are
often unlovable. The Great Commission is a grand
proclamation, but there is a great paradox between
that grandeur and the way the church grew over the
years
and the way it grows today. It grew because
faithful men and women went quietly throughout the
Roman Empire proclaiming in their lives the Good
MISSION
News: HE IS RISEN.
.... _ _ _

more reluctance to be truly what one is in the
church than any place else in the world! We try so
hard to present an image of goodness; but we just
can't let go and confess that we're sinners, that we
are perplexed and troubled. How much we need to
have an openness in our Christian communities so
that people can be themselves in all their weaknesses and faults and can be seen in their possibilities and idea Isl
The church, the community, the Body of Christ,
the fellowship of the Spirit is the place where Jesus
has made it possible for us to break out of the loneliness of life. It's the place where, with loving support,
we should be able to break through our masks, to
open our hearts, and to confront each other, if need
be. How can we mediate the love of Christ unless
we are a loving family or community? How can we
witness to the personal in Jesus unless we are personally oriented? How can we call people to fellowship unless we can offer warm, trusting, freeing relationships?
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IN VOCATION

Hearing, Heeding, Reading,Speaking:
Listening for the Voice of God

God is everywhere and always calling His children home: through sunsets,
through tragedy, through the laughter of children and the weeping of the
destitute and abandoned, through the clatter of street cars, through words,
through music, through art - "day after day they pour forth speech."
By BRUCEL. EDWARDS,JR.

Writing is a kind of rninistry. I do not feel
I am doing much different in my preaching
and in my writing. Both arc designed to illuminate what life is all about, to get people
to stop and listen a little to the mystery oi
their own lives. The process oi telling a story
is sornething like religion if only in the sense
oi having a plot leading to a conclusion that
makes some kind of sense.
- Frederick Buechner ("Authors and Publishers," Publishers Weekly, March 79 7 7,
p. 7 7).

THE PREDICAMENTOF THE WRITER/TEACHER
ecently I have found myself grappling with the
vocation I have chosen, or, perhaps, have fallen
There seems to be sornething dimly unrespectable, irresponsible, even inherently worldly about
being a university instructor. And I have been frequently kidded about the accompanying ease of
schedule, the freedom of movement, the shamelessly undemanding nature of campus work which
attends a position like mine. While others are driving
trucks, delivering mail, or taking dictation, I arn
behind a desk or a lectern talking of word.,, evaluating student essays, or disseminating such esoterica
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Bruce L. Edwards, Jr., is an Assistant Professor of English at Bowling
Green State University, Bowling Creen 1 Ohio.

as the nature of syntax, the form of a novel, or the
imagery of a poem
information which is, to say
the least, far removed from the experience and interests of most people and far from what some refer
to as "real life." I am thus beginning to understand
the dilemma quite well; and I suppose I will never
get over the popular image of my job, one which
requires "working only a few hours a week" in
relative comfort and maximum flexibility.
Frederick Buechner, the novelist and ordained
Presbyterian minister, seems to capture the predicament of the would-be writer and teacher of writing
and literature in this soul-searching excerpt from his
autobiographical book The Alphabet of Crace:

In a town where there is grief and pain
enough to turn the heart to stone, I have
turned my back and clirnbed the thirteen
stairs to this sheltering room. I have put a few
lahored and irrelevant vvords down on paper
.... If there is in Heaven or on earth or under the earth anywhere any justification for
my presence at this table in this room it is
that I have something so good to say that I
can he forgiven eV<:'rvthingelse if I will only
say it. I must believe that I have such a thing
to say. I do not always believe it. (p. 99)
Buechner, I think, articulates well not only the
situation of the writer/teacher but that of all of us --each Christian who seeks the will of God in the decisions she/he makes in the course of life, especially in
the choice of one's livclihoorl, one's career. In our
deepest moments of introspection we ask ourselves
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if we really shouldn't be "out there" in some vast,
undefinable territory "doing the Lord's work," consumed in some sort of twenty-four-hour-a-day
holiness. We sense "through a glass darkly" that our
pursuits are fruitless and trivial, that our efforts at
carving out a pilgrim's tent-making career are a
sham and a shame which pale miserably in the call
to missionary work, to pastoring churches, to reaching the teeming millions with the evange/ion. How,
in the name of Heaven, can we justify our lackluster
and muddled attempts to "be in the world, but not
of it"? What apology is there for my decision and
yours to be what we are?
Part of an answer began to emerge for me recently
as I was chastened while reading an older essay by
C.S. Lewis written during World War II. In his
lecture, "Learning in War-time" (in The Weight of
Glory ,md Other Addresses, 1975), Lewis addresses
the very issue I am raising here, that of the Christian's vocation: whether indeed God is to be more
honored, the Gospel more widely proclaimed in
one occupation than in another. Lewis phrased the
question this way:

Every Christian who comes to a university
must at all times face a question compared
with which the questions raised by war are
relatively unimportant. He must asi< himself
how it is right, or even psychologically possible, for creatures who are every moment
advancing either to Heaven or to /--/ell, to
spend any fraction of the little time allowed
thern in this world on such comparative trivialities as literature or art, mathernatics or
biology. If human culture can stand up to
that, it can stand up to anything. (p. 2 7)
What can be said for those of us who love to read;
who love to discuss and amiably wrangle over
words, over art, over music; who presume to
become teachers of the best and most captivating
artifacts of the ages of man - what, in the face of
eternity, can be offered to defend such pursuits and
interests? Hear Lewis's phrasing:

We have to inquire whether there is really
an)1 legitimate place for the activities of the
scholar in a world such as this. That is, we always have to answer the question, "How
can you he so frivolous and selfish to thin!<
about anything but the salvation of human
souls? "(p. 22)
This question could be asked of each of us - scholar
or not - in some way; yet it has a particular poignancy for me, one who is well aware of the reputation - perhaps richly deserved - of the pedantic
professorial types, full of ernpty bombast and tor-

tu red rhetoric, who seem to populate
most
campuses. How indeed could one earn his livelihood in such a context? Lewis counters in this way:

The question implies that our li(ves) can,
and ought, to become exclusively and expli-

citly religious .... I believe our whole li(ves)
can, and indeed, must become religious in a
sense to be explained later. But if it is meant
that all our activities are to be of the !<ind
that can be recognized as "sacred" as opI would say,
posed to "secular" then ...
"Whether it ought to happen or not, the
thing (recommended) is never going to happen." (p. 23)
Lewis suggests here that Christians must not develop false dichotomies between the sacred and the
secular, between the holy and the profane, between
the eternal and the temporal. He continues:

Neither conversion, nor enlistment in the
army, is really going to obliterate our human
life. Christians and soldiers are still rnen; the
infidel's idea of a religious life and the civilian's idea of active service are fantastic. If
you attempted, in either case, to suspend
your whole intellectual and aesthetic activity, you would only succeed in substituting
a worse cultural life for a better. You are not,
in fact, going to read nothing, either in the
Church, or in the line; if you don't read good
booi<s,you will read bad ones. I( you don't
go on thinking rationally, you will thin!<irrationally. I( you reject aesthetic satisfactions,
you will fall into sensual satisfactions. (pp. 2324)
The matter, in Lewis's estimation, comes to this:

All our merely natural activities will be accepted if they are offered to Cod, even the
humblest, and all of thern, even the nohlcst,
will be sinful if they are not. Christianity does
not simply replace our natural life and substitute a new one; it is rather a new organization
which exploits, to its own supernatural ends,
these natural rnaterials. No doubt i.n a given
situation, it demands the surrender of some,
or of all, our rnerely human pursuits ... [But]
there is no essential quarrel between the
spiritual life and human activities as such.
Thus the omnipresence of obedience to Cod
in a Christian's life is, in a wa)1,analogous to
the omnipresence o( Cod in space. Cod does
not fill space as a body fills it, in the sense
that parts o( Him arc in different parts of
space, excluding other ohiects from them.
Yet lie is everywhere
totally present al
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every point of space. (p. 26)
"THE OMNIPRESENCE OF OBEDIENCE"
Lewis has, in his felicitous phrase "the omnipresence of obedience," provided us with a helpful
commentary on Paul's words in Colossians 3: 17:
"And whatever you do in word or deed, do it all in
the name of the Lord Jesus, giving thanks to God the
Father through Him." This passage
far from the
treacherous cheapening in many Churches of Christ
of the point Paul makes here
is a call to submit
every activity of our day to Him, to His use and His
glory. The Christian, in his/her new and intimate relationship with God through Christ, is God's offspring, a partaker of His divine nature, an extensi?n
of His life. She/he cannot help but perform His will,
bring glory to His name, when acting out of a consecrated will and a surrendered heart (Romans 12:1-3).
This seems to me at least part of the meaning of
Philippians 2: 12-13, where Paul explains:

Therefore, my dear friends ... continue to
work out your salvation with fear and trembling, for il is Cod who worl<sin you, to will
and to act, according to His good purpose.
The relevance of this passage to our discussion
and the idea of "the omnipresence of obedience" is
that we must understand our lives as a constant
"walk" with God, a life given to l1im in total -- not
in crimped pieces here and there, snippets of dedication subject to whim or desire. Rather, our obeying Him is, in a certain sense that I do not pretend to
fathom, one act, one choice, one laying down, "a
walking in the light," if you will - an offering of
each hour, each day, once, for all, forever. Thus
with Paul, "salvation" is something "in us" which is
"worked out" according to "God's purpose," for it
is He who "works in us to will and to act." So, it
seems to me, are all New Testarnent congregations
and disciples addressed - as those who have made
the choice and who are now called to pattern their
lives according to a higher order, a more noble level
of life and livelihood.
It is a misunderstanding, then, of the Gospel and
of discipleship to conceive of life in mutually exclusive categories of sacred/secular,
holy/profane,
eternal/temporal - that is, the Christian must live as
one who already inhabits the always-coming
kingdom of God; she/he possesses and proclain1s
eternal life, conveyed and conferred by his/her relationship with Jesus, the only begotten Son of God.
Jesus hints at this, I believe, in John 4, when he tells
the Samaritan woman at the well,

Believe me, vvoman, a tin1e is coming
vvhcn you vvill vvorship thC'Father neither on

this mountain nor in Jerusalem .... A time
is coming and has now come when the true
worshipers will worship the Father in spirit
and truth, for they are the kind of worshipers the Father seeks. Cod is spirit and His
worshipers must worship in spirit and truth.
(4:2 7-24, NIV)

Jesus here points to the end of worship and salvation as a tribal act situated within a certain social and
religious context; true worship is neither "in this
mountain, nor in Jerusalem." It will take place in the
heart and, in a broader sense, within the community
of faith created by the events recorded in Acts 2.
Obedience will consist not in isolated acts carefully
prescribed by a written code, but by the impulse of
the Spirit, moving from the heart outward, and not
compelled from without by a rigorous legalism.
This is a roundabout way of coming back to the
question raised originally, that of vocation, or even,
of avocation, since each of us has interests and pursuits which demand our time and attention, "aesthetic" or not. Are there interests, occupations, or
realms of events and circumstances where God is
not present, where His will cannot be done, which
cannot be offered to Him? I am not asking here
about livelihoods or activities which, by their nature,
are forbidden to the Christian. One obviously could
not be a "harlot" for Christ, nor a "bookmaker" for
the kingdom. But what can be said for your choices
and mine, the things we do day-by-day, events or
activities which do not strike us as in and of themselves holy or righteous or specifically "Christian"?
In particular to answe1· my own predicament, what
can be said for the pursuit of words, of literature, of
art - can these too be offered to God, can He be
found in such matters?

GOD'S PRESENCE IN LANGUAGE

a

My answer, predictably, is a resound.ing ."yes,"
"yes" predicated on the fact that ~e I1ve 111a u 111verse created out of words, by a God who 1s the
Word, whose creative act consisted of speaking
words out into the formless nothingness that
preceded them. Man, I would submit, resembles
God rnore in his creative acts than in any other
human activity except love. The presence of words,
of language, in our world has come to be, for me,
one of the most, if not ihe most, compelling apologies for God's existence and continued care. Of
cou1·se, G.K. Chesterton tells us that for one who believes in God, all reasons are good for believing in
Hirn. But still, the remarkable and unique capacity
of mankind to communicate through language is a
telling and provocative affadavit of a C1-eator's
handiwork. Our "speech," taken broadly to include

19

our speaking and writing, does indeed betray us,
speaking loudly and clearly about who we are and
whence we came. What is surprising to me is not
that we find God's presence in language and in the
study of it, but that I, along with many others, had
for so long ignored or been oblivious to the abundant evidence of His workings in human language.
What is surprising to me is not that we find God's
presence in language and in the study of it, but that
I, along with many others, had for so long ignored or
been oblivious to the abundant evidence of His
workings in human language.
When one turns to the Gospel of John, she/he sees
Jesus introduced as the Eternal Word, who always was, is and will be - and the scales fall from
one's eyes; what could be simpler than this?
Throughout
the Scriptures,
in passages too
numerous to mention, we are told that the world
made out of words is to this day sustained by more
words and that our salvation is made manifest in
words which, when believed, recall and comprise in
some sense the death, burial and resurrection of
Jesus of Nazareth. Words are neither accidental nor
incidental; they are, in fact, the building blocks of
God's universe. Such are the astounding facts I have
stumbled across in recent months: that here, even
here, in the study and teaching of language, we may
also hear the voice of God, and in hearing it, be led
to heed it, to appropriate it for our own.
One is mistaken, I think, to look for God and to
expect that service to Him will be found in special
circumstances or at certain shrines. It is neither in
this mountain nor in Jer·usalem. It is here or it is there
wherever you are and whatever you are doing. If
one will but listen, she/he may hear the voice of
God, sense His presence in the most ordinary and
most typical of situations: a voice which speaks out
(Graduating, continued from page 4)
and fired two shots into the poor beast. The assistant
was unbelieving and stunned by the display. But as
the coach got in the truck, he heard two shots from
the back of the cab. The assistant breathlessly
shouted, "I put two in his cow. Now let's get out of
here!"

recall the agony and long years of trying to
Ichildren
complete my advanced degrees. When our
came faster than the chapters in my dissertation, it seemed it would never end. But one day it
did; and my parents, in great relief, sent n1e a gradu-·
ation robe. At the time I wished they had sent something a little different - like cheese and crackers, or
a five-dollar hill. But it was a nice robe and I put it 011
to try to impress someone. The only one in the
house at the time was my three-year-old daughter,
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of the omnipresence of Him who calls us to an omnipresence of obedience through the righteousness of
Christ. King David tells us, "Even in Sheol, thou art
there." In whatever direction one turns, toward
whatever avenue, in whatever dark grotto or dimlylit passageway life accords us, He will have already
been there, indeed has always been there, waiting
for us.
I have thus come to believe that the atternpt to
create or isolate a vocation or an apologetics which is
peculiarly equipped to find and reveal God is both
impossible and superfluous. God is everywhere and
always calling His children home: through sunsets,
through tragedy, through the laughter of children
and the weeping
of the destitute
and the
abandoned, through the clatter of street cars,
through words, through music, through art - "day
after day they pour forth speech." What I am talking
about here is not something mystical, something
only for ascetics and visionaries. God found me, the
peculiar, idiosyncratic person that I am, through
words. Language, you see, is God's home base, the
currency of His domain. Acts of language - speaking, writing, reading - are not merely "ways" of
communication; they are in themselves communications: dead giveaways, elbows-in-the-ribs to those
who may be attuned to their significance. In words, I
have found the footprints of God; but more than
that, I have found the keys to the kingdom.
The fact is, God is calling to you as well, though
not, perhaps, in the same fashion. Your vocations,
avocations, your interests, hobbies, obsessions: God
is speaking here too. The matter is not now, nor has
it ever been, a question of volume, but of listening,
of having "ears to hear," and having heard to heed
and follow._____
MISSION

Anna. An easy mark, I thought. So, wrapped in silk
and velvet, I spread my arms and said, "Look,
Anna!" Bewildered, she studied me and then said,
in her most commanding voice, "Now! FLY!"
Fly, indeed. At the time, it seemed but the fantasy
of a three-year-old mind. But in retrospect, she per·haps identified an unknown symbol of these ancient
garments: that somewhere along the way, you and I
have been certified for flying into worlds we never
knew existed, to fulfill dreams that we have held and
others have held for us.
So, on behalf of the faculty flyer·s who worked with
you, we thank you for choosing us to educate you.
We are grateful for the many times you ended up
educating us. As we fling you from this place today
all over the world, we wish you well and hope that
you will remember, forever fondly, your first exciting
MISSION
flights in higher education._
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IN MARRIAGE

The Riseand Fall
(And Riseand Fall
and Riseand fall)
of Marriage
Marriageis the 'first child' begotten by a couple. Its care and nurture, through
its stages of infancy, childhood, adolescence, and maturity, are as important
as that for any child.

Deeply committed couples wonder if they might unexpectedly become victims of divorce. Singles feel
apprehensive about entering this increasingly fragile
contract. The divorced and the remarried look for
signs that their second time around will prove more
lasting or fulfilling than the first.
No religious outlook or other world view appears
immune from the disintegration forces. Even the conservative churches, slower to be affected by this or
most other cultural upheavals, now are experiencing
a rate of divorce that mer·ely trails along behind the
national average by a few years, but is heading in the
same direction. So far, no statistics from social scientists indicate any slowdown, much less a stabilizing
or a reversal of the process.
Should we then simply concede that intimate relationships are doomed to short life spans? Where do
we find any evidence for a new war on the death
rate among marriages?
Every marriage today is decisively dependent upon the history of values in our cultL11·e.Each marriage
is an expression not only of the personality traits of
the two partners, but also of the basic values of the

culture in which they live. Most of us who vaguely
agree with the truth of this statement still conduct
our lives largely unaware of the boundaries that
have been set for us by our cultural values. Therefore most of us are only vaguely aware of how it
looks and feels to live beyond the boundaries.
However, the possibility that a man and a woman
can spend their lives discovering ever deeper levels
of love is not a dream destined to die away. It is a
possibility that satisfies too many dimensions of the
psyche. But if marriage does survive and thrive, it
will be because millions of people discover underlying forces that can save marriage as the deepest,
most intimate of human relationships.
As I look back over my own spiritual and theological pilgrimage of the last twenty years or so, I have
tried to review the historical and psychological resources I have tapped into. My aim was to be able to
view the past and the future of marriage, to understand the meaning of its challenge in our time, and,
most important, to find help for myself and my wife
in our own relationship, to realize our full potential.
This is a preliminary report on what I've found, a
brief survey of the five most significant cultural influences upon modern marriage. By following a historical scheme in making this survey, I can underscore the particular· aspects of our relationships that
are most powerfully affected by each consecutive
stage of cultural development.

Harold Straughn is a consultant in communications and a writer, living in
West Bay Shore, Long Island. This article is an edit<'d and abridged version of thre<' articles that previously appear<'d in Mission Journal. They
have been expanded in a book to be publisht>d by Abingdon in Jurw: love
Patterns: Tlw Five Turning Points of a Healthy Marriage.

STAGE ONE
Dependency: Marriage in the Age of Survival
Dependency marriages arc the most unstable of
the five. Dependency marriages have their cultural
roots in the earliest and most primitive forms of mar-

By HAROLDSTRAUGHN
s millions of Americans view the future of mar-

riage - their own or the general climate - their
A
state of mind is nothing less than intense anguish.
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riage, those that emerged out of the biological needs
to preserve the human race. Dependency marriages
also have their psychological roots in the earliest and
most dependent years of infancy. All marriages are
based to some extent on dependencies of each partner upon the other. And the opening years of most
relationships are especially characterized by dependencies. But some marriages, especially the most
unstable ones, never grow past the first stage.
What are some marks of dependency-based relationships? In many ways they are similar to the infancy stage of an individual. A fluid, unreflective
view of reality marks the relationship. It is oriented
primarily to the present, with little capacity for projecting lessons from past experience or designs for
future goals. Predictable patterns of behavior are at a
minimum.
Dependency relationships often recapitulate parent-child relationships, as when a young man marries a mother figure or a young woman marries a
father figure. In these cases, the main purpose is in
seeking to have one's biological needs met, with no
real capacity for making or keeping t·eciprocal commitments with the other person.
As in the infancy stage of human development, the
concept of love is viewed primarily in terms of sacrifice, a sense of loss, rather than sharing or mutual
benefit. Love is viewed as separate from power, and
thus as separate from self-control or responsibility.
There is little sense of control over events or environment; thus disappointments and frustr·ations are
seen as outside one's control, and usually as the
fault of the all-powerful other partner, the parent
figure. Life thus is overwhelmed by a drive to seek
relief from one's biological and emotional hurts.
Some dependency relationships never progress to
the next stage. The cause often lies in the fact that
the couple's own physical and emotional needs
back in infancy were never arlequately met. Therefore, such persons continue to seek out solutions to
their· deep-seated, long-unmet needs. Such unresolved physical dependencies often lead individuals
to addictions of various kinds, whether to alcohol
and other drugs, to the work/success drive, or to dependency on another person. Such destructive tendencies corrode self-esteem anrl feed the dependency upon the marriage partner. It is, however, possible to reshape the behavior patterns and envimnmental conditions necessary to emerge into the next
higher stage of relationship.

STAGE TWO
Roles: Marriage in the Age of Nation-Building
Most m,rn·iagcs eventually grow out of the cle
pendency stage, even though some traces of dependency remain even in the most mature relation-
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ships. This second stage
the role stage - is the
childhood phase of a marriage. Its similarities to
one's own personal childhood are many. Just as a
child leaves behind a fluid, chaotic view of reality to
discover orderly processes, a marriage moves past
early insecurities to establish predictable, secure patterns of behavior, or roles. Just as a child develops a
sense of trust based on a world that works according
to rules, a marriage settles into comfortable routines
in many areas of life, carrying out agreed-upon roles
that free the couple for creative, fresh experiences in
the few important areas of their life together.
Stage Two is a "domestic" stage in the profoundest sense of the word. It arose with ancient civilizations, simultaneously with the domestication of the
land, crops, and animals. Its purpose ever since has
been to secure the survival of a stable civilization. A
couple in a role marriage domesticate the challenges
and the uncertainties of life. They establish a familiar
and satisfying rhythm for their daily activities. Role
marriages are built around this need to fight off disorder, unpredictability, and insecurity. Routine becomes enjoyable, repetition of tasks reassuring. To
accept one's roles in society serves to bestow a
sense of identity.
Separation of the sexes is at the heart of role marriages. Male-only and female-only groups flourish.
Men can look to their peers for role models, and so
can women. Rarely do couples in role mar-riages
discuss their most intimate fears and their most vulnerable failures with their spouses. If they talk with
anyone about such things, it is with a friend of the
same sex.
Role marriages fulfill the psychological needs of
adults whose childhoods were either prolonged or
delayed. They operate best in law-and-order societies, supported by legalistic religious beliefs, wlwrever stability and predictability are among the most
highly prized values.
Partners in role marriages usually become at least
vaguely aware of the possibility of a higher stage of
love, a stage that promises something more than
love of familiarity. Sometimes a coupll' begins to
sense the fact that roles limit a person's potential;
that roles create bar-riers of understanding betwee11
spouses; that roles may be unfair, discriminatory, or
selectively applied; that roles may need to appeal to
higher principles to resolve the dilemmas; that other
worlds exist, with other rules and possibilities, beyond the comfmtable, secur·e domestic world.
Marriage in America increasingly has moved beyond the boundaries of role relationships, to the
higher but mme challenging ideal of friendship be
tween husband and wife.

STAGE THREE
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Friendship: Marriage in an Age of Community
What is important in friendship marriage is not
playing out roles, but enjoying life together. Common values and common life goals, and capacity to
overlook or transcend personality differences, make
it possible for a man and a woman to create a united
front against the world. Friendship marriage creates
the requirements for civilized living and is at the
heart of most of our modern institutions. The
church, school, and local community organizations
all are families of families. They depend on the teamwork and partnership made possible by husbands
and wives who like to work together. The virtues of
loyalty, sincerity, and self-assurance are supported
by friendship marriage. The philosophy of life that
celebrates these virtues influences community attitudes toward leadership and continuity, toward civic
duty, and toward a place for women in the marketplace.
In historical terms, friendship marriage arose in
western civilization alongside the growth of Catholic
Christian culture. It was an expression of the discovery of universal spiritual principles, of belief in
eternal truths that could produce a new kind of
human society, a spiritual community on earth. By
overcoming the constraints of role marriages, which
typified the earlier patriarchal form of society, the
new spiritual community developed friendship marriage alongside another social phenomenon: monasticism and its provision for the separation and the
equality of the sexes before God. Thus friendship
marriage was influenced in many profound ways by
spiritual and monastic ideals.
Around 1500 A.O., the spiritual and monastic
ideals of the middle ages began to be challenged by
the Renaissance, with its new emphasis on human ..
istic and individualistic ideals. Over the last 500
years our culture has been moving from an emphasis
on universal values to a concern for individual expression and development. This shift has had its effect on the marriage models present in today's
culture.
In psychological terms, friendship marriage is similar to the pre-adolescent stage of personal development. In pre-adolescence, the sexes tend to segregate themselves, and they show little interest in each
other as potential partners. Their relationships arc
more like brother and sister at this stage. To the extent that close bonds develop, they generally hc1ppen between young persons of the same sex.
These historical c1nd psychologicc1I influences affect friendship mc1rric1gein three r)l'inciple ways:

1. Marriage itself tends to be a brotherly-sisterly relationship, with the sexual dimension basically restrained, somewhat innocent, not understood or discussed at any depth.

2. Friendship marriage tends to be based on spiritual values which the couple perceives to be universally and eternally true. Any deviation from these
received values is considered a serious breach of
faith, undermining the basis of the relationship.
3. Conflicts which arise are resolved by appeal to
the universal values, which the couple believes will
apply to all situations.
Couples today increasingly realize they cannot develop either true intimacy or personal growth by trying to order their relationship by sets of rules or principles supposedly valid in all situations. Couples
know that their relationship is unique. If their own
marriage is to develop its full potential, the partners
must embark on an adventure into a new stage. This
stage requires risk, courage, experiment, and discovery to a degree unimagined by those couples
nestled comfortably into a friendship marriage.
This new stage of marriage often explodes onto
the scene. Sometimes it is sparked when one or both
partners discover that their earlier shared values no
longer suffice. Sometimes it happens when a husband completes professional training and enters a
sophisticated career world. The couple mc1y have
shared the dream of the professional career, but in
the outside world the ticket admits only one. The result is a crisis in the relationship. Sometimes it is the
man who for years contentedly accepts certc1in roles
written for him by parents, wife, children, career,
and community.
Whatever the scenario, the effects of a personal
identity search quite often challenge the relationship
to its roots. It is the single most common wedge that
destroys friendship marriages. Tragically, for people
trained to believe that a pre-adolescent friendship
model is the highest form of marriage, the only available alternatives are either retrec1t into c1n earlier
stage or divorce. Those who do not know the difference between the death of a relationship and the
birth of a new stage of consciousness miss the opportunity for a new degree of intimacy.

STAGE FOUR
Independence: Marriage in an Age of Revolution
The marriage that is based on a cornmitrnent to individual growth represents a new stage in historical
and psychological consciousness. It makes the attempt to solve the basic inadequacies of friendship
marric1ge.
Whereas friendship marriages tend to smother
conflict, to absorb differences of opinion and personality by appeal to commonly c1ffirmed principil's,
the partners in a Stc1geFour mc1rriage recognize that
conflicts serve important purposes. They see that
conflicts may be opportunities for self-discovery and
23

for breaking through to new levels of intimacy.
Whereas friendship marriages tend to be more
spiritual than physical, more practical than passionate, the person-centered marriage tries to have it
both ways. Couples seek to experience deep emotions and to communicate with each other about
them. They learn to practice a new kind of discipline based on a profoundly new orientation. They
no longer base their assumptions about each other
on a priori knowledge of human nature. Rather, they
seek descriptive knowledge which comes from observation and experience.
Stage Four thus requires the couple to place a premium on good communications skills. Partners need
to develop the ability to express their feelings clearly
and often, to develop new listening skills, to find
ways to express the uniquely personal feelings that
they have never experienced or expressed before.
The Stage Four marriage offers the opportunity to
discover that an intimate relationship actually enhances the potential of self-knowledge far more than
a solitary quest. Two people work better than one in
developing the skills needed for disciplined inquiry
into one's own motivations, goals, and needs. Each
can help the other through the smoke screens and
avoidance techniques which the psyche throws up
to ward off trespassers. The more two people learn
to trust each other, the richer the shared experience
,ind the shared vocabulary becomes.
When they begin to sense some dead ends or limitations in their relationship, they are not as likely to
panic and to deny their feelings. Thus they ar·e better
pr·epared to travel to the further reaches of Stage
Four consciousness.
When couples develop new powers of observation, verbalization, and Iisteni ng, their objectivity
about their subjectivity brings them face to face with
their prejudices, defenses, and habits of coping.
They discover the extent of their biases. Unpleasant
truth long buried is one of the rewards of Stage Four
marriages which a Stage Three couple would just as
soon keep buried.
One of these unpleasant tr·uths, perhaps most
challenging, is the realization that a kind of "uncertainty principle" often operates in a relationship.
Couples come to realize that males and females cannot always completely enter one another's worlds.
The very presence of a member of the opposite sex
can interfere with a person's behavior. Sometimes
this discovery discourages a person from continuing
the adventure. But for those couples who persevere,
a new level of understanding is awaiting.
Partners often are tempted to devise a new framework of "individual universals"
truths that work
for me, even if they don't work for you. So a new
ideology creeps in: it could lw astrology, a new re.24

ligion, a hobby, or a career. Its effect is to separate
the partners, to leave one partner outside the new
framework. If the other partner is to keep abreast, he
or she must learn the new vocabulary and accept
the new ground rules, or else lose out. In the name
of "individual personality development,"
one person shuts out the other and trades intimacy with
another person for an affair with an ideology.
Nothing is ultimately as boring as living with a person who has it all together. That is always a risk once
two persons build a relationship based on individual
growth. But it is by no means the inevitable consequence. Growth together will be the inevitable consequence of couples who deepen their sense of
trust, open communication, and mutual affirmation.
When a couple reaches the point where both partners can present their own self-deceptions to each
other without fear of being attacked, they have
taken the first step across a boundary where a
new stage of consciousness awaits them.

STAGEFIVE
Synergy: Marriage in a Post-Technological Age
Entry into a new stage is based on a new openness
to the voices of one's deep self. These deeper voices
are uttering some new truths about the self, about
the other partner, and most importantly about the
relationship itself. Throughout Stage Four, while a
couple has been concentrating on personal growth,
the relationship has been developing a new life of its
own, hidden from the two partners. Eventually the
new dimensions of that relationship reveal themselves to the couple. This discovery of the relationship's "life of its own" is the point of departure for
Stage Five.
Synergistic marriage is based on the realization
that the whole of a relationship is greater than the
sum of its parts. It makes possible a bringing together
of forces that in earlier stages seemed threatening or
mutually exclusive. The synergism occurs as these
many conflicting dynamics begin to work together
for the good of the relationship and for each partner.
Throughout Stage Four the capacity for mutual
perspective--taking has been growing silently. Each
partner learns more about how to get inside the perspective of the other, but gradually the purpose for
doing so begins to change. It now is less for the purpose of experiencing self-discovery, or for accumulating knowledge about another person, but rathe1·
for the paradoxical purposes of consciousness itself.
Stage Five is nourished along by paradox and pluralism. A couple learns to accept and affirm the competing claims for the center of their being
each
other, jobs, children, failmes, successes, tragedies,
triumphs. All arc affirrned; all are given their power
to be pr·esent in life. Yet the couple resists the pres-
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sure to systematize or prioritize the various centers.
They feel neither overwhelmed nor in control; yet
they respond creatively to whatever life presents
them.
Intimacy based on trusting allows two people to
accept contradictions and conflicts within themselves and within the relationship. It allows two persons to affirm problems instead of fighting over them
or retreating frorn them. The power to do this comes
from the development of a pluralistic world view. A
person comes to accept as truth that which one affirms from his or her own perspective, and to accept
as truth that which comes from the partner, even
though it conflicts with one's own truth. And a person comes to accept a third kind of truth: that which
is revealed from inside the relationship itsel( from
the "life of its own." This pluralistic consciousness
enables a couple to see how the whole is greater
than the sum of its parts - that the relationship is
greater than the sum of the lives of the two partners
- without taking anything away from the personal
growth of each partner.
Pluralistic consciousness emerges as an advanced
version of skilled verbalizing and listening. It is a product of sustained experience and reflection on many
levels. In Stage Five, paradox becomes acceptable:
thought merges with feeling, reason with passion,
cognition with commitmenc lucidity with ecstasy.
What seemed mutually exclusive in earlier stages becomes linked opposites: separate and yet the same.
Couples can begin to comprehend and experience
hypostatic union: the depth of intimacy in which two
natures are united, yet without loss of individual
identity. In this stage, the possibilities for empathy
open up beyond anything imagined in earlier stages.
The distinction between selfishness and selflessness
becomes irrelevant. Selflessness is no longer feared
as a threat to the ego, nor is it resented an an instrument others use to urge me to do what they want. In
this stage, one realizes that when one becomes preoccupied with selflessness, it paradoxically fails to
reach its aim. At the same time, one discovers that
selfishness is no longer an embarrassment that hinders me from acting spontaneously, and it is no longer
a guilt-producing test of what is moral.
Such a discovery is of course known or sensed in
earlier stages; the difference is that in Stage Five the
level of intimacy-through-trusting
is sufficiently developed that the partners no longer feel the need to
use such knowledge as a lever to pry open new
doors for individual growth. What is more important
than self and other in Stage Five is what comes out of
the synthesis of the two. In the new synthesis, a per
son bC'cornes both more self-critical and rnore self
affirming. A person can become more self-critical
only with an occasional new dose of selfiiffirrnation.

And a person can become more self-affirming only
when self-criticism opens up new knowledge of the
self. It is one more example of the new experience of
paradox.
· In a Stage Five marriage, a person acknowledges
that one's closest friend and intimate companion is
also the one to whom one is most vulnerable. In
earlier stages, the threat of the intimate enemy is
either denied or opposed (flight or fight). In Stage
Five we let the enemy in. We are enabled to grasp
the full impact of the other person, and not just the
"good parts." This sets up the possibility for a new
advance together.
There is something redemptive about unconditional acceptance. Unconditional does not mean, "I
accept you unconditionally in order that the offensive aspects of you will go away." It means rather, "I
accept you even though I know you have more
power to hurt me than anyone else I know. Even
though I don't know whether you will exercise that
power over me; even though I don't know whether
you have the power to resist using your power over
me; even though I don't know whether our trust in
each other is a means of letting our guard down and
letting in something terrible; still I want to let you into my life completely."
In Stage Five, something begins to eclipse inti-macy-through-trusting,
something that cannot be
hurt by the enemy within each of us. Stage Five is
the beginning of life under unconditional love.
Unconditional
love makes possible the letting
down of the final barriers, the canceling of the final
vulnerability can create lesser forrns of love, but not
its u ncond itionai expression.
Unconditional love can emerge only under conditions of absolute vulnerability. Anything less than
vulnerability can create lesser forms of love, but not
its unconditional expression.
Because Stage Five enables a couple to accept paradox and pluralisni, it enables us to go back and recover the earlier stages that are still alive and well
within us. For they certainly have remained with us,
just like the inner core of a tree remains as it acquires
its outer rings. It has been necessary to tum away
from each preceding stage as we have moved on to
each successive stage. In Stage Five, however, we
are enabled to take a close look at ourselves and to
see the traces of what we still are: savage animals,
dependent infants, legalistic nit-pickers, anti-sexual
spiritual fanatics, insatiable sexual adolescents,
manipulative power-seekers, and all the rest. But instead of turning in horror frorn our perceptions, this
time we realize these are precisely the admissions
and affirmations on which we can build a deeper relationship than ever. Years of denial and refusal to
talk about and feel through our own past histories
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can give way to passionate unconditional love
or
it can spell the end of the journey in an emergency
bailout.
Love in this stage is, at times, fraught with danger.
Once a couple gives over to the forces of unconditional love, anything less will destroy the relationship, not simply set it back to an earlier stage. Once
one experiences unconditional
love, conditional
love becomes its opposite, not just its forebear.
Unconditional love is qualitatively different. Its
wholeheartedness creates a new dimension for devotion and communion. We no longer care about
getting more information about the other person.
The knowledge that we have is not scientific knowledge; it does not come from experimentation as it
may have in Stage Four. Unconditional love produces the awareness that I know everything and
nothing about the other person. My desire for the
o_ther person is simutaneously kindled and stilled.
Such experience carries a couple to the boundaries

between knowledge and mystery. On this boundary, to love with abandon and to love with constancy become one and the same.

Conclusion
Marriage is the "first child" begotten by a couple.
Its care and nurture, through its stages of infancy,
childhood, adolescence, and maturity, is as important as that for any child.
Every marriage develops a life of its own. It differs
from the lives of the persons who have given it birth
and nurtured it. The life of a marriage, like the life of
a child, develops through various stages of maturity.
Unlike a child, however, marriage is not propelled
automatically by biological forces from one stage to
the next. A marriage derives its power to grow from
the psychological maturity of the two individuals,
and also from the cultural and social context from
which they draw their values.
MISSION

IN SINGLENESS

Being Single
A Christian person is one who, in a special way, is the beneficiary of God's

love. This must be a deeply held inner understanding, not just an "orthodox"
theological statement.
By TONY ASH
ary Jones had always assumed that when she
graduated from college she would marry. But
despite a serious relationship and an engagement,
her plans did not materialize. So when she graduated, she found herself single, with no immediate
prospects of marriage. Instead she moved to a
strange town, took a job, and began a different type
of lifestyle than she had projected for herself. She
would have to find her way in the world alone.
Mary's case is not unusual. Often, when dealing
with young professionals, one finds among them a
numbe1· who are having to adjust to ways of life they
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did not expect to face. Many have moved away frorn
old friends and into contexts unfamiliar to them. Frequently the new scene is not a happy one, at least
until adjustments can be made.
Of the many problems the single graduate faces,
three seem to be most urgent. The most obvious,
and most depressing, is the sense of loneliness. One
of the terrible aspects of loneliness is the illusion that
it will never end. The fact itself is compounded by
thinking about it. It hurts to be alone; and it hurts
even more thinking about how it hurts. Where is a
compatible social group? Where are the marriageable people? For the person who is not naturally
gregarious and aggressive, making new friends can
be terribly difficult. The natural yearning for warmth,
caring, and intimacy clashes with the reality of an
empty apartment and empty weekends.

A second problem faced by many graduated
singles (and, incidentally, by virtually all divorced
singles) is the low self-esteem with which the person
is shackled. For the individual who had expected to
marry, it can take the form of doubt about personal
worth or attractiveness. "After all, if I were
desirable, I would have attracted a mate. Since no
one has chosen me, something must be wrong with
me."
Then, finally, there is the problem of dealing with
one's sexuality. Though it is common to regard
sexual self-control as a purely physical problem,
there are also deep psychological and emotional
needs which come into play. Those needs are
closely related to the two previous problems
described.
The Christian single, carrying all this burden,
attends worship on a Sunday morning and hears a
sermon on marriage. The minister cites Genesis,
concluding that marriage is the desirable and normal
state for humankind.
The human machine is
composed of two halves, male and female; and it is
not complete until they are united. If the single was
already depressed, such a message could only
deepen the inner darkness.
Let us make some overall observations before
dealing specifically with the three problems we have
noted.
Singleness Not An Aberration
First, the single makes a mistake to consider singleness "sub-human" and to live as if such a state is a
temporary aberration of the human condition. The
fact that most people do marry is no indication that
those who for various reasons have not married are
persons of less significance or worth. The single state
is one to be accepted, enjoyed, and used to the
glory of God. If it continues for a lifetime, then it can
be accepted with joy. If it ends and there is a
marriage, then that life, too, is lived to God's glory.
Remember that Jesus, in Matthew
19:10-12,
considered that various persons would not marry. If
we understand this passage correctly, some would
not be naturally inclined to marry, others would be
physically unable to marry, and yet others would refrain frorn marriage because of their devotion to
God. Jesus was single, and so, presumably, was
Paul. It is strange that single Christians who observe
their single Christian friends without any trace of
criticism are sometimes intolerably hard on themselves because of their same condition. One of the
hardest lessons to learn in Christianity is to live each
day fully and joyfully for God, no matter what one's
circumstances. One of the most rniserable ways to
live is to curse today because it isn't what we
wanted. It is impossible to live happily if we are

always living in tomorrow.
Truth to tell, the feeling that being single is not
"ok" is usually a matter of the emotions, rather than
a selected conviction of the intellect. That is also the
case with the first of the three major problems already noted
loneliness. The "neat answer" theory
suggests that loneliness can be resolved by a few
well written truths, i.e., "take these, and you will be
well." However, emotions are not so easily handled.
When they are very strong, they are not dealt with
by logical argument. Only when the emotions have
subsided can the intellectual concepts which one
holds become most influential. Yet, in the long run,
we must live by what we know, not just by what we
feel.
loneliness
What, then, can be done about loneliness? Unfortunately it must be suffered. There is no easy way
for an immediate surcease of pain. It is true that this
pain is, at some times, suffered by all humans, even
those who are married. Thus it is a problem of
humanity, not just of singleness. Yet knowing that to
be true does not alleviate the hurt.
There is a desperate desire for the presence of
other humans who we know care about us. This can
hardly be denied, but one must avoid the
temptation to use others simply to supply one's own
needs. (We would hardly want others to treat us that
way.) Henri Nouwen in his book Reaching Out
suggests that the only ultimate solution for human
loneliness is to be found in God, who is the only fullness for the void within persons. Though it is
tremendously difficult, Nouwen counsels accepting
aloneness and turning it into an inner solitude,
which finds its peace in the individual's relation to
God. This does not deny the need for others and the
joy in relationships. It simply points out the limits of
human intercourse. This deals, then, not simply with
the momentary loneliness, but with the greater
sense of communion
and sharing which must
ground the entire life.
While this inner strength is developing through
Christian spiritual disciplines (meditation, .devotional
reading, prayer), the problem of loneliness can also
be attacked by the decision not to center one's life in
self-pity. Rather than feeling sorry for self, one
should turn his/her life outward, mobilize, "get
his/her act together," and seek to live a life of service
(which is simply basic Christianity). This entire
framework will do its job in driving loneliness away.
It will not do to be immersed in self-pity, hoping
others will notice and offer sympathy. We are still
Christians and can live to serve as did our Lord.

Self Image And The Single Person
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Then there is the matter of self-image. Often those
of a conservative, even legalistic, religious persuasion have grave difficulties with their self-image,
since they are constantly aware that they do not
come up to the standards demanded for salvation.
This is complicated by an inadequate view of grace
with which to handle such inner concepts. When
this background is combined with the particular problem of singleness, the difficulty can be extreme. In
addition to having the depressed inner feelings,
those with low self-esteem are afraid to do what
needs to be done to remedy the situation.
Various suggestions have been made for dealing
with this problem. People can learn to analyze and
reject the "bad input" of the past which has told
them they were "worthless." They can accept new
explanations of the previously negative conclusions
they have drawn about themselves. They can understand that they are prisoners of their own rnental
outlook. People are better than they feel they are.
Honest assessments by others can help people be
more objective about their strengths. It may also be
helpful to know that most people, at some point in
life, suffer from
feelings of inferiority
and
inadequacy. It is a common malady of humanity. I
n1ay think I am not as good as someone else, but the
surprise is that they feel they are not as good as I am.
Persons with low self-esteem can find ways to
maximize their strengths and begin to acquire some
accomplishments of which they can be "proud."
Then these positive things can be the springboard
for a larger sense of self-love.
All of these recognitions may be of value. But ultimately the esteem in which we hold ourselves
comes back to a basic religious truth. A Christian
person is one who, is a special way, is the beneficiary of Cod's love. This must be a deeply held inner
understanding, not just an "orthodox"
theological
statement. Anyone loved and redeemed by God is
of tremendous wmth. Even if all others have rejected
such a person, the sense of acceptance by the
Creator and Sustainer of all is the greatest imaginable spur to self-love. In a profound sense, knowing
that we are loved by God, with a love that cannot be
broken, has the greatest inner security life (and eternity) can offer. It is not easy to come to a genuine
recognition of this reality, but it is the essence of the
Christian faith. The person who knows Cod's love is
thus delivered from the sense of personal unirnportanc:e.

With Sexuality
Then there is the problen1 of one's sexuality. If we
are realistic, we must acknowledge that rnany Christian singles have con1promised the standards of their
faith and are sexually active. The pmblcrn has
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always been difficult, given the strength of our biological urges. When these are combined with the intense loneliness and need for intiniacy which
characterize the single, the difficulties increase. As if
that were not enough, our culture heightens the problem. There is a tremendous and virtually inescapable commercialization of sex which can easily inflame the emotions. Our society, in its "sexual
revolution,"
offers few discouragements to, and
many willing partners for, sexual activity. Thus, even
the person who intends to live a disciplined life finds
the temptations strong. Often, seeing that other
Christians are compromising their standards leaves
the person intending to practice chastity without
Christian peer support. I presume the single does
not need the problem further described.
Yet, despite ourselves and our culture, there stand
statements
in
Scripture
advocating
sexual
continence
and condemning
fornication
and
adultery. Jesus said it would be better to enter life
with one hand m one eye than to go into hell with
two hands or two eyes. This is surely a strong call to
self-discipline.
How are sexual problems to be resolved? The
spirit is willing but the flesh is weak. Intentions are
good, but performance is lacking. We can be told
what to do, but waver when in potentially compromising circumstances. Realistically, we know that a
few words heard in a sermon are often inadequate in
periods when passions have been stirred.
But we should rernernber that the Scriptures
deliver Cod's message to us because He does love
us. He knows, if we do not, that certain activities are
destructive. To violate God's will, whether at the
time we feel that way or not, is to do oneself
damage. Sexual license is an affront to our relation
to God and to our basic humanity. We would do
well to ponder the reasons why God expects chastity
in the single state and fidelity in marriage. We would
also do well to consider the irnK'r reasons that cfrive
us to sexual compromise. Often the single becomes
involved in a sexual liaison in a desperate search for
intimacy, only to discover that the experience,
rather th,rn being an answer, has only complicated
and intensified the pwhlern. Whatever Cod has
said, He has said for our good. The wise Christian
will remember this. It can be an invaluable aid to
self-control.

Singles,

And The Church

In discussing these problerns - loneliness, sclfimage, and sexuality
we have not rnentioned
prayer. It is essential that we remember that the
power of Cod is uniniaginable
and is always
accessible for the life of the believer. Though we
may feel powerless and irnpotent, we must not deny
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that God can do throu gh us what we would, alon e,
find impossibl e. The Spirit w ill work in God's
people! Thu s th e life of prayer is of paramount importance . And it is vital that those prayers co ntinu e
eve n when th ere have been repeated fai lur es, or
when the answ er seems int ermin ab ly de layed . God
can and w ill act, and th e wor st thin g th at can
happe n is for th e di scouraged Chri stian to stop
appea ling for th is divin e strengt h.
So, singles might pray for the ability to overcome
self pity ; th e ability to be outgo ing; a deep and gen uine und erstanding of how one is loved by God, with
an unbr eakab le love; a mate if one w ishes, but also
for th e ability to live th e single life victoriou sly; a determ ined and discipl ined spirit regardin g one's sexuality ; an und erstandin g of why we are tempt ed sexually and why God has spoke n as he has o n th e subj ect; a profound satisfaction in one's relation ship
with God; th e abi lity to maximi ze one's personal
relation shi ps.
Finally , a word about th e chur ch: Co ngregati ons
are of all typ es. Some are insensitiv e to th e needs of
singles. Others are very co ncern ed, even to inv est-

ing mu c h mon ey and energy in singles programs.
Some keep singles work in a "co mpartm ent " by itself, whi le others try to integrate singles int o t he total
life of the church . There are probab ly no patterns
about thi s last matt er th at are best in all circum stances. But th e Chr istian single can resolve to be invo lved in th e life of th e chur ch and to benefit fu lly
(both giving and receiving) from the fellowship there.
Efforts can be made to know the leaders of the church
and to inform th em abo ut the needs of singles iri the
congregati on. There is a place fo r creative and assertive act ion in promot ion of singles activ it ies and involvement in th e congregat io n. Then, too , o ne can
co me to app reciate all kind s of peop le in the body of
Chri st. It may come as a delightful surpri se to discove r what richness can co me out of a desir e to be
invo lved with all the Chri stians, regardl ess of life
state, with whom co ngregation al life is shared .
A Final Note : This article has dealt mainly with the

person who has not married. Some of these ideas are
also app licable to the Christian who is divorced. One
of the best resources for that person is The Divorcing
Christian by Lew is Rambo, pub lished by Abingdon .
________________
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Monism, Belief, and ScientificExplanations

Unfortunately, both evolutionists and fundamentalists have frequently ignored the real message of Genesis. Evolutionists with a monistic world view
usually discount any possibility of God's role in creation. Fundamentalists . ..
have often missed the spiritual message of Genesis because of a preoccupation with ... technicalities.
By NORMAN HUGHES
ne of th e mo st popu lar te levision series of rece nt years was the PBSseries COSMOS, featur ing the astronomer Car l Sagan. In th is series, Sagan
Norman Hughes is Professor of Natura l Science at Pepperdine University,
Malibu, Ca lifornia .

alm ost hypnoti zed th e v iewe rs w ith his nar rativ e describing the size and th e comp lexity of th e cosmos.
He also bedazz led us with some remarkabl e spec ial
effects. It was extr emely wel l done , but some aspects of th e series bothered many believe rs. Sagan
d ism issed, almost with d isdain , any credibi lity for
sup ern atura l exp lanati ons for the existence of the
matter and energy wh ic h co nstitut e the cosmos . He
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said, in effect, that the scientific method, i.e., the use
of entirely mechanistic or naturalistic explanations,
is the only valid approach to the matter.
Believers sometimes feel uncomfortable
when
scientists make such claims regarding the all-sufficiency of modern science to explain natural phenomena. Our emotional reaction to this monistic
view is that it just cannot be true. We are so confident of the reality of the supernatural in the world around us that we are indignant at the presumptuous
claims that some scientists make. At the same time,
when we see the successes of the scientific method,
we aren't quite sure how these successes, the arrogance of some scientists, and our faith in the reality
of God's role in our world fit together.
In the concluding paragraphs of his thoughtful article published in Mission Journal (March 1982),
Robert Ross pointed out that there seems to be an inevitable conflict between the monistic view of nature espoused by science and the dualistic view of
nature which is inherent in biblical theism. I would
like to elaborate on this conflict, remind Mission
Journal readers that biblical dualism does not eliminate legitimate scientific conclusions, and discuss
one or two specific examples. As in so many situations, choosing between the options of an "eitheror" dichotomy is not the only (or the best) alternative.
It is interesting to compare Sagan's almost militant
monism with the view stated by Robert Jastrow in his
excellent little book entitled Cod and the Astronomers (W.W. Norton, 1978, paperback). Jastrow,
while describing himself as an agnostic, indicates
that a theological approach to explaining the universe may have some merit after all. In his concluding paragraph he says that, in their effort to
achieve ultimate explanations, astronomers have
been like climbers struggling to reach the top of a
mountain. I-laving finally reached the top, they find
the theologians who have been sitting there all the
time.
Believers have been greatly encouraged by Jastrow's writings. This encouragement comes from the
idea that since science can't explain everything after
all, the believer is intellectually justified in believing
in God. There are many examples of apologetic
writings which invoke God's power as explanations
for otherwise unexplained natural events - cell differentiation, memory and other brain functions, migration of eels, human emotions, etc. I submit that
there is a danger in the kind of thinking which invokes the power of God only for those phenomena
which we cannot explain otherwise.
Although perhaps only Sagan should properly be
called a monist, I submit that Sagan, Jastrow, and the
apologists alluded to above have more in common
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than seems evident at first. They come to very different conclusions, but all are beginning with the
same assumption - an assumption which I believe
to be fallacious. It is unfortunate that so many believers seem to have accepted an idea that has
grown out of philosophical monism: the idea that
there is either a naturalistic explanation (discovered
by man and therefore understandable by man, i.e.,
"scientific") for a natural event, or there is a supernatural explanation (not known or understood by
man, except to whatever degree divine revelation
may have enlightened him) for the same event. This
brief essay is an attempt to set forth the thesis that
such a choice is neither necessary nor beneficial. In
fact, the essence of the dualism of Scripture is that
the believer can accept both natural and supernatural explanations at the same time.
he skeptic or agnostic, consistent with his monist
Tview,
says that although there are many things we
can't explain yet, we can explain enough to see that
scientific explanations are eventually going to explain everything. Since this is true, the rational conclusion is to discard the idea of God. To this assertion, the believer often rep112s, "No, there are still
too many phenomena without scientific explanations. Furthermore, I am convinced that scientists
will never be able to explain everything in nature -there will always be a need for belief in God." In
making such a reply, however, the believer often
suppresses a nagging fear that complete explanations may come from the scientists sooner or later
and, if this should occur, the basis for belief would
fade away.
The Old Testament prophets can come to our aid
just here. These men and women saw and interpreted political and social events in a very special way.
Their inspiration lay in the insight that an event can
have a natural, human explanation and a supernatural explanation at the same time. A war which
most observers might have explained in economic,
social, or political terms was given a different interpretation by the prophet. For example, the prophet
saw God's hand in a conquering army from Assyria
or Babylon. The army, according to the prophet,
was God's agency for punishing Israel for her unfaithfulness to the covenant. If one could be transported in a time machine to the sixth century before
Christ and interview Nebuchadnezzar concerning
his motivations for invading Judah, he would speak
of his need to expand his empire, enlarge his tax
base, capture slaves, or of other human ambitions.
He would make no reference to his serving as an
agent for Judah's god. The prophets saw the invader's role as God's avenger through their faith, but
not because of any consciousness of such a role on
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the part of the one who served in that role.
Similarly, the believer, through faith, can see
God's hand in natural phenomena, without regard
to whether or not there is a naturalistic explanation
for those phenomena. To the believer, God's presence shou Id be as real in an explained event (the
movement of a planet in its orbit, for example) as it
is in an unexplained event (what existed before the
big bang, for example). We must not make the mistake of relegating God to those things we cannot explain. God is in all of nature, or God isn't in nature
at all.
Believers should feel no apprehension as cosmologists speculate about the origin of the universe.
The big bang hypothesis is in vogue now; but as
more data are collected, the hypothesis will be
modified or perhaps replaced entirely by a totally
different one. Whatever the current or future scientific conclusions happen to be, however, the believer, through faith, takes Hebrews 1:2,3 as an unchanging credo: God, through Jesus Christ, made
the worlds. The believer is further informed in these
verses that God's action in nature continues, since
even now, "He upholds all things by the word of his
power." This insight into the ultimate explanation
for the universe (both its origin and its continuation)
is independent of the conclusions of science. Whatever the current scientific conclusions about how
the universe began or how it continues to function,
the believer holds, along with his understandings of
science, his conviction that God is both creator and
sustainer of His world.
We must not fall into the trap of the monist who
would insist that we make a choice between science
and God for our explanations. Just as a poet and a
botanist might give equally true but very different
descriptions of a field of spring flowers, we can accept two quite different kinds of explanations about
natural phenomena at the same time.
I believe that it is an uncritical acceptance of the
monist fallacy which causes many believers to be
terrified at the idea of evolution. If we must choose
between a naturalistic and a supernatural explanation for the origin of life, we shall be faced with a
never-ending problem. The idea that to whatever
degree one accepts evolutionary explanations, to
that degree one has eliminated God's role in the
creation of life is an idea based on a fallacy. The fallacy becomes obvious when evolution is compared
to explaining planetary motion. Understanding gravity, momentum, and centrifugal force allows us to
explain planetary motion rather completely. This understanding, however, does not violate Hebrews
1 :3, which states that God upholds the universe with
His power through Jesus Christ. Why then are we so
afraid that coming to an understanding in naturalis-

tic terms of the origin and development of life would
violate the preceding verse, where God is described
as "having made all things"?
nevitably, consideration
I Genesis
1 and 2. A full

of origins leads us to
exegesis of these great
chapters is beyond the scope of this paper (and of
this author); but perhaps it is helpful to be reminded
that scientific conclusions about origins of the universe or the life within it are totally independent of
the profound theological truths taught in these
chapters.
Such a reminder may free us to probe more
deeply into the spiritual messages of the early chapters of Genesis. Unfortunately, both evolutionists
and fundamentalists have frequently ignored the
real message of Genesis. Evolutionists with a monistic world view usually discount any possibility of
God's role in creation. Consequently, they are blinded to the spiritual truths which Genesis 1-3 expresses
in pre-scientific language. Fundamentalists, on the
other hand, have often missed the spiritual message
of Genesis because of a preoccupation with such
technicalities as the length of the days, vain attempts
to reconcile days with geological ages, and other irrelevancies. In a frenzied attempt to discredit evolution, believers have sometimes been oblivious to the
powerful theology of these chapters.
Incidentally, one aspect of Genesis 1 seems to
have been overlooked in this obsession with trivia.
The narrative about the second day, with its vaulted
arch (the "firmament") separating waters above and
below, seems an obvious reference to the geocentric cosmology generally accepted at the time Genesis was written. If, as fundamentalists insist, the days
and events are to be taken as literal, scientific descriptions of the creation, why is not the geocentric
cosmology to be taken as literal? On the other hand,
if the geocentric cosmology is a figure th rough
which God's love and concern as creator are communicated, why might not the other specific details
be equally figurative?
n conclusion it should be emphasized that this
I paper
is not intended as a specific apologetic or
defense of the big bang hypothesis, the most recent
views about evolution, or any other current scientific conclusion. It is intended to assist believers who
earnestly desire to retain their faith; but who, seeing
scientific progress on every hand and being seduced
by the monist fallacy, are fearful that the intellectual
legitimacy for faith in God decreases as scientific explanations become more and more complete. Such
fears are unnecessary; and, in fact, believers can rejoice as more and more details of God's creation are
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